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Introductory Issues from Reading Romans after Supersessionism 

Session 1 

 

Introduction 

 

“Paul was no supersessionist. He was part of a Jewish mission to the nations, designed to declare 

God’s gospel and bring about the obedience of faith among the gentiles (Rom 1:1, 5).” (1) 

 

I. What is Supersessionism? 

II. What is Post-Supersessionism? 

III. What is Jewish Covenantal Identity? 

IV. Romans Debates 

 

I. What is supersessionism? 

 

“An interpretive stance that maintains that the church (in-Messiah Jews and non-Jews) has 

fulfilled or replaced Israel in God’s plan.” (5 n 13) 

 

A. What are aspects of supersessionism? 

 

1. Israel’s identity was only preparatory for the Messiah 

 

2. Israel lost its covenantal identity when it rejected the Messiah 

 

3. Israel story collapses into the story of Messiah and has no continuing 

 relevance 

 

B. Example of supersessionism among scholars 

 

Herman Ridderbos (Paul, 354-55): “The church, then, as the people of the 

New Covenant has taken the place of Israel, and national Israel is nothing 

other than the empty shell from which the pearl has been removed and 

which has lost its function in the history of redemption.” 

 

II. What is post-supersessionism? 

 

A. “A family of theological perspectives that affirms God’s irrevocable covenant 

with the Jewish people as a central and coherent part of ecclesial teaching. It 

rejects understandings of the new covenant that entail the abrogation or 

obsolescence of God’s covenant with the Jewish people, of the Torah as a 

demarcator of Jewish communal identity, or of the Jewish people themselves.” (4 

n 11) 

 

B.  
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III. What is Jewish Covenant Identity?  

 

A. “It is a social identity referring to those who are Jews ethnically and behave in 

ways generally associated with the ways Jews live in light of different 

interpretations of Scripture and related covenantal traditions.” (4 n 12) 

 

B.  

 

IV. Romans Debates: 

 

A. What was the 1st century Roman context like? 

 

1. Map of Rome 

 

2. Appian Way: Paul’s arrival to Rome from Puteoli 

 

3. 4th century Synagogue in Ostia (foundations go back to mid-first century) 

 

4. Tenement housing 1st century Ostia 

 

5. Most people lived in these apartments in the 1st century (Ostia) 

 

B. What was earliest Roman Group like? Where they part of the Jewish Community? 

 

1. There were Jews living in Rome in the times of the apostles, and…those 

Jews who had  believed [in  Messiah] passed on to the Romans the 

tradition that they ought to profess Messiah but keep the law…One ought 

not to condemn the Romans, but to praise their faith; because without 

seeing any signs or miracles and without seeing any of the apostles, they 

nevertheless accepted faith in Messiah, although according to a Jewish rite 

(Ambrosiaster, 4th century). 

 

2. Suetonius, Claud. 25.4, in 49: “Since the Jews constantly made 

disturbances at the instigation of Chrestus,” Claudius “expelled them from 

Rome.” 

 

3. “In this way of reading the text, the problem shifts to one of Roman policy 

and domination rather than an incipient problem between Judaism and the 

Messiah-movement.” (16) 

 

C. Who is the audience for the letter? 

 

1. “The letter does explicitly identify gentiles as the audience (Rom 1:5–6; 

15:15–16). Furthermore, in 11:13 Paul addresses gentiles directly.” (18) 
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2. “The addressed gentiles in Romans, rather, could be part of the larger 

synagogue community in Rome.” (19) 

 

D. Jewish voluntary association 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

E. What is gentile identity in-Messiah? 

 

1. “It is a subgroup social identity for those who follow Israel’s Messiah and 

identify closely with the nation. It is invented by Paul in ways that cohere 

with his vision and vocation (Rom 1:5; 16:26).” (19-25) 

 

2.  

 

Ending Summary 

 

We’ll cover nine arguments from the book 

 

“Paul was no supersessionist. We’ve critiqued supersessionist readings of Romans and found 

that Paul maintained christological exclusivism but ecclesiological variegation (i.e., differing 

social implications that emerge for Jews and non-Jews in Messiah).” (244) 

 

Three contemporary implications (can you think of others?) 
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To the Jew First 

Session 2 

Introduction 

 

Gregory Tatum, James Dunn, and Simon Gathercole 

 

Tucker: Romans is defending Jewish privilege against _______________ _________________ 

 

Five ways Paul maintains the idea of – ‘To the Jew First’ in Romans 1-3 

 

I. The problem of gentile boasting – first century supersessionism 

II. Paul’s expectation of Jews continuing to identify as Jews 

III. The purpose of the no-distinction texts in 3:22 and 10:12 

IV. Paul’s belief that circumcision is a continuing sign of Jewish identity and vocation 

V. The way Paul thereby upholds Torah 

 

I. The problem of gentile boasting – first century supersessionism 

 

A. Gentiles in Rome believed in-Messiah gentiles had replaced Israel as God’s 

people 

 

B. In Romans, boasting (in any form) must be overcome 

 

C. Paul’s concern with gentile boasting, highlights a difference with Galatians 

 

 

II. ‘To the Jew First’ (1:16): Paul’s expectation of Jews continuing to identify as Jews 

 

A. Historical or temporal view 

 

B. Salvation-historical view 

 

C. Paul’s mission strategy 

 

D. Description of the continuation of Jewish privilege or covenantal social identity 

 

1. Tucker: Paul ascribes a social identity by the use of these labels 

 

2. Some grant this but say Paul’s focus is on the gentiles 

 

3. The choice of ‘Greek’ and not ‘gentile’ is purposeful 

 

4. Jews and Greeks = nested subgroups within the superordinate identity ‘the 

___________________ ones’ 

 

5. The believers comprise two subcategories: Jews and Greeks 
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III. The No-Distinction Texts (Romans 3:22 and 10:12) 

 

A. God doesn’t discriminate based on discernible differences 

 

1. ‘Distinction’ (διαστολή) = ________________________ 

 

2. In regards to the reception of God’s righteousness ‘no discrimination is 

made’ despite the distinguishable differences 

 

B. ‘For there is no distinction/difference (3:22; 10:12) 

 

1. Lack of evidence for distinction 

 

2. 3:22 connects to 3:23 

 

3. 10:12 connects to 10:13 

 

4.  God does not discriminate = all can be saved through Messiah 

 

IV. Paul’s belief that circumcision is a continuing sign of Jewish identity and vocation 

 

A. Circumcision is the sign of Jewish identity for males (Genesis 17:9-14) 

 

 

B. The “so-called Jew” and gentile Judaizing: A way forward? 

 

 

C. Rom 2:25 “Circumcision is indeed worthwhile if you keep the Torah; but if you 

break the Torah, your circumcision has become uncircumcision.” 

 

 

D. Jewish identity and ‘real’ circumcision: A ‘Christian’ identity? 

 

1. Francis Watson: uncircumcised gentiles who obey Torah are true Jews, 

circumcised in the spiritual sense 

 

2. Has Paul replaced physical circumcision with spiritual circumcision? 

 

3. Here Paul clarifies for his gentile audience aspects of Jewish embodiment 

of Jewish identity in a manner similar to Israel’s prophetic tradition 

 

4. Paul provides in-Messiah gentiles guidance for the way they should view 

Jewish identity 

 

a. They should remain affiliated with Jews 
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b. Certain practices will differ between Jews and non-Jews 

 

5. Certain aspects of Jewish identity are defined inwardly or more precisely 

based on one’s motives (2:29) 

 

a. Focus: motive for undertaking an external behavior 

 

b. Includes: Israel’s vocation and teaching among the nations 

 

6. ‘It is spiritual and not literal’ (2:29) 

 

a. ‘Spiritual’ likely refers to the work of ___________ (Odes 11:1-3) 

 

b. Point: Paul reminds in-Messiah gentiles of the importance of 

__________________ service to God 

 

E. The continuing worth of Jewish circumcision in Romans 3:1–2 

 

 1. These verses suggest an ongoing expectation for circumcision as a marker 

 of Jewish identity 

 

a. What about Gal 5:2? 

 

b. Paul’s immediate answer to the question? They ________ the 

Torah 

 

2. Possession of Torah central to Jewish identity – then would Torah 

observance have becomes secondary to Paul? 

 

a. Deut 26:17–19; Isa 49:6 -  

 

b. Israel’s vocation to draw the nations to God is made explicit 

through keeping Torah 

 

3. Paul does not dismiss the continued value of circumcision of Jews in Rom 

2:25—3:2 

 

a. Paul writes to gentiles to tell them to align their teaching 

______________________________________________________ 

 

b. It also discourages gentiles from teaching in-Messiah Jews that 

circumcision is redundant for them 
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V. The way Paul thereby upholds Torah in Romans 3:31 

 

A. This verse offers full support for the continuation of Jewish identity within the 

Messiah-movement – or does it? 

 

 

B. Romans 3:31 and the relationship between the Messiah-movement and the 

broader synagogue community 

 

 

 

Conclusion 

 

Summary of “To the Jew First” (PS or Renewed Reading) 

 

Paul expects Jewish identity to continue in-Messiah (and doesn’t think existing identities are 

erased) 

 

Paul didn’t reject circumcision for Jews and showed gentiles, that Jewish faithfulness is relevant 

for them 

 

Jewish vocational election continues and Paul does not disparage Torah – rather he upholds it 
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The Fatherhood of Abraham 

Session 3 

Introduction 

 

Does Paul’s argument in 4:11b–12, 13, 16 indicate that those in Messiah who now share in the 

heritage and promises of Abraham have displaced the Jewish people as Abraham’s seed? 

 

Why an issue? 

 

 Increase of gentiles in-Messiah raised questions 

 

 Paul thought gentiles in-Messiah were to remain gentiles (and not seek identity 

 transformation) 

 

 In-Messiah gentiles needed a cognitive transformation 

 

 Kingdom of God 

 

 Terry Donaldson – Paul’s no distinction thinking 

 

 Supersessionist Interpreters – Israel has no claim on Abraham 

 

  E. P. Sanders 

 

  Michael Cranford 

 

 Tucker – Jewish people rather are ____________ in a covenant relationship with God 

 

Three Supersessionist Interpretive Moves in Romans 4 

 

 I. Whether Israel according to the flesh has lost its founding father, Abraham 

 II. If the land promises have been taken up and fulfilled in Messiah without remainder 

 III. Whether there are differing ways that Abraham informs the identity of Jews and 

 gentiles in Messiah 

 

I. Has Israel according to the Flesh lost Abraham as their forefather? (Rom 4:11–12) 

 

A. Interpretive Moves Resulting in Replacement of Abraham’s Fatherhood 

 

1. __________________ and not human ancestry is determinative 

 

2. Abraham before Torah so decouple Torah and righteousness 

 

3. __________________ command is rendered redundant 
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B. Abraham’s role as father of in-Messiah gentiles does not remove him from the 

fatherhood of Israel according to the flesh 

 

1. Käsemann, Longenecker, Fitzmyer: Paul redefined Israel’s covenantal 

identity so that it no longer continues or is reduced to faith – this 

________________ then non-Messiah following Jews. 

 

2. What if Paul also had in mind non-Messiah following Jews in 4:11b-12 

 

3. Two Groups or One Group? 

 

a. Context 

 

b. Focus is belief 

 

c. Repeated τοῖς doesn’t overrule the meaning 

 

C. τοῖς and the Groups 

 

1. The presence of the extra _____________ suggests strongly that two 

groups are in view 

 

12 καὶ πατέρα περιτομῆς τοῖς οὐκ 

ἐκ περιτομῆς μόνον ἀλλὰ καὶ τοῖς 

στοιχοῦσιν τοῖς ἴχνεσιν τῆς ἐν 

ἀκροβυστίᾳ πίστεως τοῦ πατρὸς 

ἡμῶν Ἀβραάμ. 

The father of circumcision – for the 

benefit (τοῖς), not of the circumcision 

only, but also for the benefit of those 

(τοῖς) who walk in the in the footsteps 

of the faith of our Father Abraham 

that he had while uncircumcised. 

 

 

2. There is a continuing ____________________ element for Jewish identity 

 

a. Benefits of maintaining there are two groups here? 

 

1. Isaiah 41:8 – service to the nations 

 

2. Seed of Abraham  

 

b. Questions or reflections 

 

II. Has Israel Lost its Land Promise? (Rom 4:13) 

 

A. This verse is ground zero for whether earlier promises given to historical Israel 

survive Paul’s universalistic gospel 
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1. W. D. Davies, M. Isaac, Gary Burge: Spiritualized land-discourse, 

universalized it, the right to possess the land has been ________________ 

in Messiah. 

 

2. Walter Brueggeman and Mark Forman: The promise of Abraham emptied 

of the _____________ would be unthinkable (the promise/fulfillment was 

both spiritual and physical). 

 

B. Both/And Approach to the Land Promise Continuing (David Rudolph) 

 

1. The non-continuing view is an argument from ______________________ 

 

 

2. Assume a movement from the particular to the universal in Paul 

 

 

3. Assume the promise-_________________ interpretive framework 

 

 

4. Even if Judea not mentioned, the land promise may not be the focus (see 

Gen 12:2-3 rather than Gen 12:7) 

5. Don’t allow Paul to speak in concern with other Second Temple voices on 

the land/earth inheritance (Jubilees 22:14) 

 

 

6. The relevance of ‘possessing the gate’ in Gen 22:17-18 is overlooked  

 

 

7. Point: focus on the land promises does not _____________ a universalistic 

impulse  

 

8. Questions and reflections 

 

III. Abraham and Existing Identities (Rom 4:16) 

 

A. Abraham is the bearer of “the ______________” (ἡ  ἐπαγγελία), and that is why 

he is crucial for the formation of Messiah-movement identity for both Jews and 

gentiles. 

 

1. Abraham is the “father of many nations” 

 

 

2. Abraham more than an example of justification by faith – he’s the founder 

of a renewed family in Messiah ____________ with the rest of Israel 

(Rom 11:7-10) 

 



Reading Romans after Supersessionism  J. Brian Tucker, Ph.D. 

12 

 

B. Paul’s primary argument, however, in Romans 4 seeks to address the way in-

Messiah Jews and gentiles relate to Abraham as his “seed,” though again this does 

not remove this identity from historical Israel. 

 

1. ‘Seed’ (σπέρμα) 

 

 

2. Both branches of the tree of Abraham must exist (Rom 4:16; Gen 17:5) 

 

 

C. Paul’s use of Abraham was not simply to offer a proof text for justification by 

faith, though it does show the way Abraham was justified 

 

1. Proxy war in Rome over the right way to walk in Abraham’s footsteps 

 

2. Ongoing halakhic discussions concerning one’s relationship to _________ 

 

 

D. Abraham serves Paul’s goal of uniting “all God’s beloved in Rome” (Rom 1:7) 

 

1. Rom 4:16-17: gives the group common ___________________ 

 

 

2. Paul expects diverse patterns of life (from faith) 

 

Conclusion 

 

Paul does not think that Israel has ________________ their founding father Abraham 

 

Paul does not think the land promises have been __________________ 

 

Abraham _________________ diverse patterns of life in Messiah 

  



Reading Romans after Supersessionism  J. Brian Tucker, Ph.D. 

13 

 

The Validity of the Law: Messiah Fulfills Torah 

Session 4 

Introduction 

 

Does Jewish identity continue in any meaningful way in Messiah if Torah, the law of Moses, has 

no continuing validity? 

 

Three interpretive moves that result in the continuing validity of Torah within the Messiah-

movement: 

 

 I. Continuing significance for Jewish identity in Messiah 

 II. Enduring implications of being ἐν νόμῳ or ἐκ νόμου 

 III. The spheres of influence approach  

 

I. The Continuing Significance of the Law of Moses for Jewish Identity in Messiah 

 

A. Torah is a salient node for Jewish identity 

 

1. 2 Cor 3:15 – ‘their’ the Jewish people 

 

2. Reading occurs in the synagogue and Moses is an exemplar of identity 

 

3. Don’t de-historicize Torah debates (____________________) 

 

B. Romans 3:19 

 

C. Romans 10:19 

 

D. Paul see an ongoing validity for Moses – the _____________ 

 

1. Problem? _____________________ 

 

2. Moses attests: Meaning of Messiah’s ______________, inclusion of the 

nations, and a model of ________________ identification  

 

3. Problem in Rome:  

 

E. Jewish identity is indexed through the possession of the Law of Moses 

 

1. Paul (Rom 2:13, 20) and Philo (Spec. Laws 1.345) 

 

2. Paul (Rom 2:12, 14, 27, 11:21) and Philo (Spec. Laws 1.345), Josephus 

(Against Apion 2.150-51) 

 

3. Paul, Philo, and Josephus = all agree that the ____________________ of 

the law is integral to the embodiment of a specific Jewish social identity. 
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F. The law of Moses is divine revelation given to the Jewish community 

 

1. Philo, Josephus, Aristeas, and Paul (Rom 3:1-2) 

 

2. Romans 9:4: “They are Israelites (Ἰσραηλῖται), and to them belong . . . the 

giving of the law (ἡ νομοθεσία).”  

 

3. Key to God’s purposes in the world (Rom 4:4-5; Gen 15:6) 

 

G. According to Paul, Jewish identity is not exactly like any other social identity; it 

is closely aligned with the law as divine revelation and thus has significant 

epistemic _____________________, though these advantages are not (and never 

were) salvific in a direct fashion 

 

1. Romans 2:12 

 

2. Romans 7:9–10 

 

3. Paul doesn’t think possession of the law is directly ________________ 

 

H. Proper following of Torah requires inner transformation 

 

1. Qumran: 1QS 11:7-19; 1QS 4:20; 1QH 4:17-16 

 

2. A Jewish people of the ________ emerges as a salient social identity node 

 

3. Paul’s unique contribution? ___________ 

 

I. Messianic transformation of Torah – Romans 13:8–10 

 

1. Brian Rosner – we are called to ‘fulfill’ not ‘do’ Torah 

 

2. Brian Rosner – These four commandments (13:9) don’t bind us under the 

moral law 

 

II. The Continuing Significance of Being ‘in Torah’ (ἐν νόμῳ) or ‘of/from Torah’ (ἐκ 

νόμου) for Jewish Identity in Messiah 

 

A. Nomos-discourse - _______________ uses overlooked 

 

B. Nuance νόμος use: The prepositions ‘in’ ἐν and ‘of’ ἐκ may not, by themselves, 

imply a salvific _______________ in the way ‘under’ ὑπό does when it is 

construed with ‘Torah’ νόμος. 
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C. ‘Under the law’ = a problematic state of affairs (Rom 6:14–15; 1 Cor 9:20; Gal 

3:23; 4:4–5, 21; 5:18). NB:  

 

D. Two classes of sinners in Romans 2:12–13 

 

E. Paul’s theology of spheres of influence 

 

F. Romans 4:14, 16 

 

G. Romans 3:19 

 

H. Paul’s identity-forming antithesis is often configured as between faith and law, but 

the passages just highlighted suggest that the antithesis is more _______________. 

 

I. The Law of Moses rightly interpreted is not out of line with ______________. 

 

J. Paul is often seen as an _____________________ Jew when it comes to his view 

of the Law of Moses. 

 

K. Weekly synagogue debates over Jewish identity and divine revelation 

 

L. Torah-informed ________________ is a valid pattern of life in the messianic age, 

if it springs from faith (14:23) and empowered by the Spirit (8:4-5)  

 

1. Torah for the messianic age is a viable way to describe Paul’s approach to 

the Law of Moses 

 

2. Key verse = Rom _______ ‘For the Messiah is the end-goal/ fulfillment of 

the Torah so that there may be righteousness for everyone who believes’ 

 

M. Paul was convinced the messianic age had begun 

 

N. The Law of Moses in the messianic age does not completely overwrite the Law of 

Moses as it stood before 

 

III. The Spheres of Influence 

 

A. Continuing validity of Torah is seen as unproblematic when certain verses are 

highlighted (Rom 3:31; 7:12; 8:4) 

 

1. Lauri Thuren demurs – _____________________________________ 

 

2. Klyne Snodgrass – participation with Messiah transfer Torah into the 

sphere of Messiah, Spirit, and Faith 

 

3. The determinant for Torah is the sphere _________________________ 
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Spheres of Influence Diagram 

 

 

 

 

 

 

 

 

B. Continuing legitimacy of Torah is challenged when certain verses are highlighted 

(Rom 3:20; 5:20; 7:4, 7; 10:4; 6:14) 

 

1. Frank Thielman 

 

2. E. P. Sanders 

 

3. Klyne Snodgrass – Torah is never a lone actor, so check the sphere it is in 

 

4. So, the distinction being made relates to the sphere of the activity not the 

presence or absence of the activity itself, e.g., “observing the regulations of 

the law” within the sphere of the Spirit would be seen by Paul as an 

admirable endeavor. 

 

5. Snodgrass - Interpreters too quickly assume Torah is something bad that 

needs to be removed 

 

6. Paul understood that now that Messiah had come, the focal point had 

shifted to him since he was Torah’s end-goal/ fulfillment (10:4) 

 

7. This doesn’t result in abrogation but placing Torah in the sphere of 

Messiah, Spirit, and faith. 

 

8. Torah is understood as the Torah of the Messiah (Gal 6:2) 

 

9. Thus, one may claim _________________________ for Torah within the 

Messiah-movement 

 

Conclusion 

 

If one removes Torah from Jewish identity, it is eviscerated of its core marker 

 

Paul saw an ongoing role for Torah within the Messiah movement and did not view Jewish 

identity as incompatible with following Messiah Yeshua 

 

Continuing validity of Torah depends on it functioning in the sphere of Messiah, Spirit, and faith 
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Israel’s Present Covenantal Identity 

Session 5 

Introduction 

 

One of the strongest arguments against Jewish covenantal identity continuing in Paul’s 

universalistic gospel is that in-Messiah gentiles have taken over the identity of and inherited the 

promises made to Israel according to the flesh. 

 

Three Interpretive Moves that Result in Supersessionism in Romans 9 and 11 

 

 I. Construction of Covenantal Identity as Past but not Present 

 II. Claims that Israel is a Multi-Ethnic Church (with no future identity) 

 III. Israel’s Election has been Removed 

 

I. The Continuation of Israel’s Covenantal Identity (9:1–5) 

 

A. Jewish covenantal identity described (9:1–3) 

 

1. Rom 9:1 – “I speak the truth in Messiah, I am not lying” 

 

2. Rom 9:1 – “because my conscience bears witness to men in the Holy 

Spirit” 

 

Likely: he had been accused of _____________ his own people Israel 

 

 

3. Rom 9:2 – “that my sorrow is great and unceasing pain in my heart” 

 

4. Rom 9:3 – “For I could wish that I myself were accursed and cut off from 

Messiah for the sake of my brothers, my relations according to the flesh” 

 

5. Rom 9:3b – “…my relations according to the flesh” 

 

6. Rom 9:4a – “who are Israelites” 

 

7. Rom 9:5 “…according to the flesh (κατὰ σάρκα), is the Messiah” 

 

8. κατὰ σάρκα 

 

9. Why use κατὰ σάρκα if no negative idea is in view? 

 

B. Israel’s present covenantal identity (9:4–5) 

 

1. Rom 9:4 

 

a. Use of ‘Israelites’ is not negative 
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b. Use of ‘They’ is not Paul distancing himself from Israelites 

 

c. Paul refers to himself as an Israelite in 11:1 

 

2. “They who are and remain Israelites (οἵτινές εἰσιν Ἰσραηλῖται)” (Rom 

9:4a) 

 

a. “They are” = ______________ tense verb 

 

b. Customary present tense = ____________________________ 

 

c. Present tense = ongoing nature of Jewish covenantal identity 

 

3. Rom 9:4 – “…to whom belong the adoption as sons” 

 

a. Exodus 4:22-23 

 

b. Hosea 11:1 

 

c. Jubilees 1:25 

 

4. Rom 9:4 – “…and the glory…” 

 

a. Refers to God’s _________________ 

 

b. Exodus 16:7, 10; Jubilees 1:1-3 

 

c. For Paul, the ___________ still rests on Israel  

 

5. Rom 9:4 – “…and the covenant…” 

 

a. Romans 11:27 

 

b. For Paul, there is one covenant with Israel (Exodus 19:5) 

 

c. The plural reading takes the __________ out of Paul’s argument 

 

6. Rom 9:4 – “…and the giving of the law…” 

 

a. Romans 3:1-2 

 

b. Exodus 20 

 

c. Jubilees 1:1 

 



Reading Romans after Supersessionism  J. Brian Tucker, Ph.D. 

19 

 

7. Rom 9:4 – “…and the temple service…” 

 

a. Sarah Whittle – this is now shared with in-Messiah gentiles 

 

b. Acts 21:24 

 

c. Exodus 25–31 (31:18) 

 

8. Rom 9:4 – “…and the promises…” 

 

a. Singular “promise” or plural “promises” – textual variant 

 

b. If singular = Exodus 19:5-6 

 

c. If plural = _____________________________________ 

 

9. Rom 9:5 – “whose are the fathers, and from whom is the Messiah 

according to the flesh, who is over all as God blessed forever! Amen.” 

 

a. For Paul, Israel still has the patriarchs  

 

b. What about Romans 11:28 and 1 Cor 10:1 – hasn’t Paul taken the 

patriarchs away from Israel? 

 

c. For Paul, the patriarchs still belong to the Israelites even as the 

_________________ of the covenant are now being realized by 

gentiles in Messiah 

 

10. Rom 9:5 – “and from whom is the Messiah according to the flesh” 

 

a. Yeshua’s identity as a Jew, a descendant of David, is vital to Paul’s 

gospel 

 

b. Messiah = Davidic not a surname 

 

c. Paul’s gospel never loses its focus on _________________ 

 

II. Israel within Israel Divides Historic Covenantal Identity? (Rom 9:6-9) 

 

 Introduction: Continuation (9:1-5) now in (9:6-9) transformation… 

 

  Key place where Israel’s identity is thought to go away 

 

  Have in-Messiah gentiles now been given Israel’s covenantal identity? 
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A. Division within Israel (9:6)  

 

The case that 9:6 describes gentiles isn’t convincing 

 

1. Interpreters read Gal 6:16 ‘Israel of God’ into Rom 9:6 

 

2. Interpreters read ‘Israel according to the flesh’ in 1 Cor 10:18 to imply an 

Israel according to the Spirit (Jews and gentiles in Messiah) 

 

3. But the context of 9:1-5 works against this 

 

4. Paul’s purpose in 9:6-9 is to show God’s Word hasn’t failed 

 

5. Israel in 9:6 should not be understood as in-Messiah gentiles 

 

B. Paul’s division is not new but done by other Second Temple Jews 

 

1. Damascus Rule 3:13-14 = covenant for those following the 

commandments 

 

2. The division doesn’t preclude the idea that those not yet convinced by the 

gospel have forfeited their membership in Israel 

 

C. Sperma as covenant or kinship identity (9:7) 

 

 “and not all of Abraham’s children are his true descendants; but ‘It is through 

Isaac that descendants shall be named for you’.” 

 

1. Covenantal distinction between sperma and tekna. 

 

2. Ishmael and sperma 

 

D. A description of Jewish Messiah-followers (9:8) 

 

 “This means that it is not the children of the flesh who are the children of God, 

but the children of the promise are counted as descendants” 

 

1. Not a label for gentiles in-Messiah 

 

2. For it is not those of fleshly descent alone, but those of fleshly descent and 

of promise who are Abraham’s seed (Campbell) 

 

3. Paul’s gospel construes a promise-bearer social identity, a sub-group 

identity for Jewish Messiah-followers amid “the rest” (11:7). 
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Israel’s Future Covenantal Identity 

Session 6 

 

I. Olive Tree and the Transformation of Identities (Rom 11:17–24) 

 

Introduction 

 

 Grafting imagery = the hazardous position boasting gentiles are in (contra traditional 

interpreters) 

 

 Some within Israel are in an injured state but they have not been completely removed 

(contra broken-off interpreters) 

 

 11:17-24 = a renewed vision for God’s family with branches from Israel and the nations 

(contra Watson’s discontinuity) 

 

A. Gentile Messiah-followers and the Remnant 

 

1. Jewish covenantal identity continues, but it is also transformed in Messiah. 

This is seen in Paul’s directive to accept in-Messiah gentiles into God’s 

family without requiring them to become proselytes to Judaism (1 Cor 

7:19). 

 

2. Gentiles in Messiah and the remnant do not combine to make up Israel. 

The remnant is a prolepsis of the future faithfulness of God to Israel and 

not a substitute for it. 

 

3. Paul does not argue that in-Messiah Jews are to abandon the law or the 

synagogue. The ongoing witness of their covenantal faithfulness is crucial 

for Paul. 

 

B. An alternative reading of some of the debated points of Rom 11:17–24 that 

supports the claim that Israel’s covenantal identity remains salient even with the 

coming of Messiah. 

 

  11:17-19 – Israel bent not broken off, so gentiles listen up  

  11:20-21 – gentiles should be careful about their position 

  11:22 – gentiles could be cut off, so be warned 

  11:23-24 – gentiles don’t boast, Israel still has covenantal identity 

 

C. Dislocated, not broken off (11:17) 

 

1. “broken off” and Romans 11:11 

 

2. “broken off” (ἐκκλάω) word for “dislocated” 
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3. Better: “_____________” instead of “broken off” 

 

D. Among then, not in their place (11:17) 

 

1. “in their place” (ἐν αὐτοῖς) – is it appropriate? 

 

2. (ἐν αὐτοῖς) = “___________ them” 

 

3. Point: In-Messiah gentile share the root with the other branches 

 

E. No boasting over the branches (11:18) 

 

 1. Existing branches are still part of the tree (don’t look down on the bent) 

 

2. Point: gentiles are carried along by the root = the promises made to the 

_________________________ 

 

F. Warning and grafting benefits (11:19) 

 

1. NRSV still have ‘broken off’ but see 11:22 

 

2. Olive tree grafting in antiquity 

 

G. Interlocutor is correct but only to an extent (11:20–21) 

 

1. ‘That is true’ is better translated as ‘__________’ = Paul distances himself 

 

2. 11:21 = Paul warns arrogant gentiles. (For if God did not spare the natural 

branches, perhaps he will not spare you) 

 

H. Wild shoots could be cut off (11:22) 

 

1. ‘fallen’ = Israelite or gentiles? 

 

2. ‘also’ = both groups or one group? 

 

3. Point: gentiles don’t become ______________________ 

 

I. God can heal the dislocated (11:23–24) 

 

1. Doesn’t Paul imply non-Messiah following Jews are no longer part of 

God’s family? 

 

2. Paul thinks the dislocated can be healed 

 

3. Paul’s depiction here is broader than often thought 
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II. Israel’s Future Covenantal Identity (Rom 11:25–29) 

 

Introduction 

 

This section argues that Jewish covenantal identity continues in Paul’s universalistic gospel. We 

know this because in Rom 11:26 he holds out a hope for the salvation of “all Israel.” 

 

Rejects N. T. Wright’s multi-ethnic community if Messiah-followers 

 

Supports the Jewish eschatological approach – a large scale turning of the Jewish people to 

Messiah 

 

A. Ecclesiology: Multi-ethnic community in Messiah view 

 

1. 11:25 – “this mystery” 

 

 

2. 11:25 – “a partial hardening” 

 

 

3. 11:26 – “all Israel” what is the identity of this group? 

 

 

3. 11:25, 26 – “upon Israel…all Israel” 

 

 

4. Citations do not have parousia in view 

 

 

B. Israel and Judah restored in the land view  

 

1. Within a future eschatological miracle understanding of “all Israel will be 

saved” is an often overlooked idea that this also means that Israel will 

need to be restored to the land. 

 

a. Stable referent for Israel (11:26) 

 

b. Jerusalem as the center of God’s work in the world (15:30-32) 

 

c. Israel’s salvation and the political dimension  

 

2. Both/And rather than Either/Or 

 

a. Keep Israel and Messiah-movement both in view (11:20-23) 

 



Reading Romans after Supersessionism  J. Brian Tucker, Ph.D. 

24 

 

b. Reasoner = citations in 9:13 and political situation 

 

c. Salvation for Paul is ____________________ 

 

3. Rom 11:27 – “And this is my covenant with them, when I take away their 

sins” 

 

a. Citation from Jeremiah 31 = prophetic hope of restoration 

 

b. 11:27 and the “partial hardening” (11:25) –  

 

c. Salvation in the first-century setting was about rescue from Israel’s 

enemies and restoration in the land. It was not about otherworldly 

eternal bliss. 

 

C. Israel’s Covenantal Identity Irrevocable (Romans 11:28-29) 

 

1. Romans 11:28 - “enemies of God” (NRSV) 

 

a. No ‘of God’ in Greek 

 

b. ‘alienated’ better than ‘enemies’ 

 

c. Israel is suffering for the sake of the nations 

 

2. Why such an irreconcilable situation? 11:29 answers this 

 

a. “for the gifts and calling of God are irrevocable” 

 

b. Romans 3:3-4; 9:4-5 

 

c. Romans 11:28b-29 restates 11:1 

 

Conclusion 

 

Summary of Israel’s Identity (PS or Renewed Reading) 

 

 Israel’s covenantal identity continues into the present (9:1-5), though a division has 

 created a sub-group identity within Israel (9:6-9) 

 

 Israel’s covenantal identity has a future orientation to it (11:25-27), but the focus of the 

 olive tree is to warn gentiles about boasting over Israel (they have not been replaced, 

 11:17-24) 

 

 God has not revokes Israel’s election (11:28b-29) 
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The Weak and The Strong 

Session 7 

I. Introduction  

 

A. Problem: Traditional understanding of Rom 14:14, 20 results in the erasure of 

Jewish covenantal identity within the Messiah-movement 

 

B. My Claim: Paul is seeking to form the identity of in-Messiah gentiles in relation 

to Torah-informed praxis 

 

1. Broader halakhic practices of the wider Messiah-Movement 

 

2. Jewish Messiah-followers and halakhah  

 

C. Hermeneutical Crossroad: Identity of the Weak and the Strong 

 

1. Consensus  

 

2. Problems with the Consensus  

 

3. Refining the Consensus  

 

 

 

II. Paul is Strong and All Things Jewish are Adiaphora (Indifferent)  

 

 Two claims that keep the Paul of Paulinism intact 

 

  Paul is an enlightened ‘Christian’ thinker… 

 

  For Paul, Jewish practices are now adiaphora… 

 

A. Paul among the Strong 

 

Romans 15:1 

 

Romans 14:3, 6, 22 

 

1. Don’t downplay the purpose here: to get the strong to carry the burdens of 

the weak  

 

2. Paul’s identification with the strong should be nuanced: food laws and 

defilement  

 

B. All Things Jewish are Adiaphora  
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1. Interpreters often say Romans 14-15 places Jewish issues in the category 

of “indifferent things” 

 

2. The debate is a matter of Israel’s scriptural tradition 

 

3. Adiaphora used because of a prior assumption that the social implications 

of the good news is the same for Jews and gentiles 

 

III. Paul’s Argument Undermines the Continuation of Jewish Praxis 

 

 A. Paul’s Requirement for Toleration 

 

1. Toleration requirement is directed towards the strong (14:15) 

 

2. Pursing peace and mutual upbuilding is directed towards the strong 

(14:19) 

 

3. Eating in a manner not aligned with a “righteous gentile” is wrong that 

must not continue (14:20)  

 

4. Barclay claims too much 

 

  

 

IV. Paul’s Solution was a Temporary Accommodation  

 

 A. Theologically Bound Identity 

 

   

 B. Imposition of the Temporary 

 

1. Doesn’t Paul’s instructions here go against his challenge to Peter in 

Antioch (Gal 2:11–14) 

 

 

2. Doesn’t what we are suggesting here go against Paul’s words in Gal 2:14? 

 

 

 C. Ongoing Mission Not Temporary Fix 

 

   

 

V. Continuity in Torah-Informed Praxis in Romans 14:14, 20 

 

 Paul is thought to be un-Jewish in 14:14: 
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 A. Leviticus Purity or Koinos? 

 

1. 46 “This is the Torah of the animal, the bird, every living creature that 

moves in the waters, and every creature that creeps on the earth, 47 to make 

a distinction between the unclean and the clean, and between the living 

thing that may be eaten and the living thing that may not be eaten.” (Lev 

11:46–47) 

 

2. 14 I know, and am persuaded in the Lord Yeshua, that nothing is unholy in 

itself; but it is unholy for the one who considers it unholy. (Rom 14:14 

TLV) 

 
20 Stop tearing down the work of God for the sake of food. Indeed all 

things are clean, but wrong for the man who by eating causes stumbling. 

(Rom 14:20 TLV) 

 

 B. Imputed Impurity  

 

1. What about Barclay’s second claim that Paul thought he was free from 

Lev 11? 

 
14 I know, and am persuaded in the Lord Yeshua, that nothing is unholy in 

itself; but it is unholy for the one who considers it unholy. (Rom 14:14 

TLV) 

 

2. Paul’s perspective on the declarative nature of unclean/clean categories  

 

 

 C. Intentionality and Social Practice 

 

1. Was Paul un-Jewish and generally Law-free as Barclay claims? 

 
14 I know, and am persuaded in the Lord Yeshua, that nothing is unholy in 

itself; but it is unholy for the one who considers it unholy. (Rom 14:14 

TLV) 

 

This phrase is often considered proof of Paul’s law-free approach 

 

Main issue: whatever the person “considers unholy) is the standard 

 

 Koinos is the focus not Leviticus 10-11 

 

 “consider” is not law-free but halakhah 

 

  Intention determines practice 
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2. “Considers it unholy” = a prior decision to purpose a Torah observant 

course of action (similar to Josephus) 

 

“For Herod had caused such things to be made which were contrary to the 

law, of which he was accused by Judas and Matthias; for the king had 

erected over the great gate of the temple a large golden eagle, of great 

value, and had dedicated it to the temple. Now the law forbids those that 

chose to live according to it, to erect images or representations of any 

living creature.” (Josephus, A. J. 17.151) 

 

3. What are the implications of this claim? 

 

a. Previous determination result in specific social implications 

 

b. It is not a relativization but a revalorization of a certain lifestyle  

 

c. Combine into a halakhic stance 

 

4. Paul’s “rule” or his “teaching” Romans 14:20–23 

 

a. Certain beliefs enjoin restrictions that might not otherwise accrue 

 

b. The strong, who think they can eat grey area stuff and that 

impurity is imputed, still can’t do anything that might bring the 

weak to want to do… 

 

c. Not the traditional Paul 

 

d. Barclay 

 

e. David Rudolph 

 

VI. Conclusion 

 

Summary of The Weak and The Strong (PS or Renewed Reading) 

 

Paul creates social space for the continuation of Jewish patterns of life within the 

Messiah-movement (and other diverse patterns) 

 

Paul didn’t reject the Levitical framework but addressed grey areas by providing a 

messianic halakhah (where relationships are more important than a loose halakhic stance) 

 

Paul’s mission to the nations does not erase Jewish or non-Jewish identities but seeks 

peace and reconciliation among differing groups 
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Doxological Social Identity 

Session 8 

I. Introduction 

 

Doxological social identity is a superordinate identity that develops for in-Messiah Jews 

and gentiles as each group in their abiding difference embodies the Messiah’s welcome 

 

II. Romans 15:7: Welcoming into a Doxological Identity 

 

A. This section began back in Romans 14:1, and the connections between these two 

verses are clear.  Rom 14:1, “Now accept the one who is weak…” 

 

B. Romans 15:7 broadens the vision: all members are to express mutuality and 

hospitality  

 

C. Nicolet-Anderson, Constructing the Self, 120. “Differences are not erased, but 

they no longer function as what defines the believers in their most basic identity.” 

 

D. “Just as” – Romans 15:3 

 

E.  Romans 15:7 – The Messiah’s welcome becomes our model 

 

 

F. “To the glory of God” – the welcome of the other 

 

  …is an expression of one’s _______________________________ 

 

G. The new superordinate identity: 

 

H. The new superordinate goal: 

 

I. Yeshua as Israel’s Messiah (15:7; 15:3; 9:5) 

 

J. Yeshua’s continuing identification with Israel (15:8; 9:3–5) 

 

K. Joshua Garroway, Paul’s Gentile-Jews 

 

III. Romans 15:8–9: Messiah’s Service to Israel and the Nations 

 

 Responding to Garroway… 

 

 A. Messiah the Agent of Circumcision 

 

1. Garroway = genitive of origin (Messiah originates circumcision for 

gentiles 
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2. Traditional = objective genitive (those of the circumcision are the objects 

of Messiah Yeshua’s service) 

 

3. But, Romans 2:29 suggests the Spirit is the agent of circumcision not 

Yeshua 

 

 B. Circumcision as a Group Identity 

 

1. The circumcision was a group label (along with the uncircumcision) – Joel 

Marcus “Circumcision,” 80. 

 

2. Garroway’s claim runs against Rom 3:30, “Since God is One, He will set 

right the circumcised by faith and the uncircumcised through faith.” 

 

3. In-Messiah identity salience  

 

4. Yeshua’s service was more than just his earthly ministry (Matt 15:24) 

 

5. Garroway rejects Yeshua’s life effects reconciliation (only his death and 

resurrection) 

 

6. Yeshua’s life is a model 

 

 C. Romans 15:8–9a: Syntax and Israel’s Covenantal Identity 

 

 

 D. Romans 15:8b: Promises Fulfilled or Confirmed? 

 

1. The claim the promises have been “fulfilled” is not exactly correct, they 

have been “confirmed” 

 

2. in-Messiah Jews and gentiles are not the final fulfillment of Israel’s 

restoration 

 

3. Many assume one promise is in view (gentile inclusion) 

 

 

IV. Romans 9b–12: Messiah, Gentiles, and Doxological Identity 

 

 A. Psalms 18:49 (2 Samuel 22:50) in Romans 15:9bc 

 

1. Context of Psalm 18 

 

2. Puts the words on Messiah’s lips 

 

3. Paul’s mission to the nations in the service of the restoration of Israel 
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4. It reinforces Israel’s priority rather than its displacement 

 

5. Only focus on gentile inclusion (Talbert) 

 

B. Deuteronomy 32:43 in Romans 15:10 

 

1. Israel’s continued covenantal identity is evident in the final phrase “with 

His people” 

 

2. The directive here is that the nations are now to worship with Israel 

 

3. The referent for “His people” is Israel  

 

4. This reminds in-Messiah gentiles God is still at work among Israel 

 

5. Wright’s claim that Israel’s identity has been taken up in Messiah without 

reminder should be called into question 

 

6. Paul’s solution to the problem from Rom 14:1 is not to remove identity 

but cast a vision for a doxological identity in which the nations worship 

together with Israel 

 

7. This vision subverts Rome’s claim to have unified the nations 

 

C. Psalms 117:1 in Romans 15:11 

 

1. The Davidic Messiah continues to speak these words 

 

2. Kruse only sees the nations praising (Israel has lost its distinct identity) 

 

3. The verse makes a distinction between the nations (ethne) and Israel (laoi) 

 

4. Hallel liturgical cycle (113–118 MT) gives this an eschatological 

orientation part of Paul’s restoration theologizing for Israel 

 

5. The referent is to more than gentile inclusion 

 

6. Gentiles doesn’t hold the citations together (dual eschatological 

participation and roles of the Messiah and Israel for the sake of the nations 

does) 

 

7. Garroway and Kruse missed the significance of the chain 
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8. It is about the continuing salience of Israel’s identity and vocation within 

the messianic community and the benefits that accrue to the nations 

because of it. 

 

D. Isaiah 11:10 in Romans 15:12 

 

1. Kruse continues to not see a restoration nuance (only gentile inclusion) 

 

2. Renewed understanding of the importance of Davidic discourse for Paul 

 

3. Three reasons Davidic downplayed: 

 

4. “in that day” from Isa 11:10? 

 

5. Messianic time 

 

6. Davidic king in Romans 1:3-4 and 15:7-12 

 

7. “root of Jesse” 

 

8. Davidic Messiah and 2 Sam 7:12-16 

 

9. For Paul:  

 

10. “he who rises” 

 

11. Daniel Kirk = 

 

12. Josh Garroway =  

 

13.  The continuation of both Jewish and gentile identities is a proleptic 

experience of the future rescue of both Israel and the nations 

 

14. “to rule the Gentiles” 

 

15. Risen messiah and Nero 

 

16. Nations as the defeated ones or part of the restoration? 

 

V. Conclusion 

 


