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Introduction

 “Paul was no supersessionist. He was part of a Jewish 

mission to the nations, designed to declare God’s gospel 

and bring about the obedience of faith among the gentiles 

(Rom 1:1, 5)” (Tucker, 1).



Introduction

 What is Supersessionism? 

 What is Post-Supersessionism? 

 What is Jewish Covenantal Identity?

 What are new ways forward on the ‘Romans Debate’?



Introduction

 What is supersessionism?

 “An interpretive stance that maintains that the church (in-

Messiah Jews and non-Jews) has fulfilled or replaced Israel 

in God’s plan” (Tucker, 5 n 13).



Introduction

 What are aspects of supersessionism?

 Israel’s identity was only preparatory for the Messiah  

 Israel lost its covenantal identity when it rejected the 

Messiah

 Israel’s story collapses into the story of Messiah and has no 

continuing relevance



Introduction

 An Example of supersessionism among scholars

 Herman Ridderbos (Paul, 354-55): “The church, then, as the 

people of the New Covenant has taken the place of Israel, 

and national Israel is nothing other than the empty shell 

from which the pearl has been removed and which has lost 

its function in the history of redemption.”



Introduction

 What is post-supersessionism?

 “A family of theological perspectives that affirms God’s 

irrevocable covenant with the Jewish people as a central 

and coherent part of ecclesial teaching. It rejects 

understandings of the new covenant that entail the 

abrogation or obsolescence of God’s covenant with the 

Jewish people, of the Torah as a demarcator of Jewish 

communal identity, or of the Jewish people themselves” 

(Tucker, 4 n 11).

 It is not seeking to do away with Evangelical soteriology



Introduction

 What is Jewish covenant identity?

 “It is a social identity referring to those who are Jews 

ethnically and behave in ways generally associated with the 

ways Jews live in light of different interpretations of 

Scripture and related covenantal traditions” (Tucker, 4 n 

12).

 It is not religious pluralism 



Introduction

 What new insights can be shown on the ‘Romans Debate’?

 What was the first-century Roman context like? 



Introduction



Introduction



Introduction



Introduction



Introduction



Introduction

 What new insights can be shown on the ‘Romans Debate’?

 What was earliest Roman Group like? Were they part of the 

Jewish Community? 



Introduction

 There were Jews living in Rome in the times of the 

apostles, and…those Jews who had  believed [in  Messiah] 

passed on to the Romans the tradition that they ought to 

profess Messiah but keep the law…One ought not to 

condemn the Romans, but to praise their faith; because 

without seeing any signs or miracles and without seeing 

any of the apostles, they nevertheless accepted faith in 

Messiah, although according to a Jewish rite

(Ambrosiaster, 4th century).



Introduction

 Suetonius, Claud. 25.4, in 49:

“Since the Jews constantly made disturbances at the 

instigation of Chrestus,” Claudius “expelled them from 

Rome.”



Introduction

 “In this way of reading the text, the problem shifts to one 

of Roman policy and domination rather than an incipient 

problem between Judaism and the Messiah-movement” 

(Tucker, 16).



Introduction

 What new insights can be shown on the ‘Romans Debate’?

 Who is the audience for the letter? 



Introduction

 “The letter does explicitly identify gentiles as the 

audience (Rom 1:5–6; 15:15–16). Furthermore, in 11:13 

Paul addresses gentiles directly” (Tucker, 18).



Introduction

 “The addressed gentiles in Romans, rather, could be part 

of the larger synagogue community in Rome” (Tucker, 19).



Introduction

 What new insights can be shown on the ‘Romans Debate’?

 What is a Jewish voluntary association? 



Jewish voluntary association

Public synagogue community

Semi-public synagogues

Semi-public synagogues

Messiah-following Subgroup;
Romans  16:4, ekk. of the nations



Introduction

 What new insights can be shown on the ‘Romans Debate’?

 What is gentile identity in-Messiah? 



Introduction

 “It is a subgroup social identity for those who follow 

Israel’s Messiah and identify closely with the nation. It is 

invented by Paul in ways that cohere with his vision and 

vocation (Rom 1:5; 16:26)” (Tucker, 19-25).

 It is not a call for gentiles to give up their existing identity 

(unless Paul’s four conditions are in view)



Introduction
 Nine Arguments

 ‘To the Jew First’

 The No-Distinction Texts

 Spiritualizing Circumcision

 The Fatherhood of Abraham

 The Continuing Validity of Torah

 Israel’s Present Covenantal Identity 

 Israel’s Future Covenantal Identity

 The Weak and the Strong

 A Doxological Social Identity



Introduction

 “Paul was no supersessionist. We’ve critiqued 

supersessionist readings of Romans and found that Paul 

maintained christological exclusivism but ecclesiological 

variegation (i.e., differing social implications that emerge 

for Jews and non-Jews in Messiah)” (Tucker, 244).



Introduction

 Three contemporary implications

 Jewish covenantal identity continues in Paul’s universalistic 

gospel (messianic Judaism serves as a reminder of God’s 

faithfulness to Israel)

 Paul contextualizes Torah and halakhic flexibility/ diversity 

is expected

 There is a need for a post-supersessionist hermeneutical 

approach to the NT (get Jewish identity correct, that can 

help with other identity-based challenges today) 



Introduction

 The End



To The Jew First
Romans 1-3



Introduction

 Gregory Tatum: Romans is a defense of Jewish privilege 

 James Dunn: Romans is attacking Jewish privilege 

 Simon Gathercole: Romans is attacking Jewish privilege 

and boasting about relationship with God

 Tucker: Romans is defending Jewish privilege against 

gentile boasting



Introduction

 Five ways Paul maintains the idea: To the Jew First

 The problem of gentile boasting

 Paul’s expectation of Jews continuing to identify as Jews

 The purpose of the no-distinction texts in 3:22 and 10:12

 Paul’s belief that circumcision is a continuing sign of Jewish 

identity and vocation

 The way Paul thereby upholds Torah



First-Century Supersessionism

 Gentiles in Rome believed in-Messiah gentiles had 

replaced Israel as God’s people

 N. T. Wright – calls this proto-Marcionism  

 Neil Elliott – Romans is against anti-Judaism in the 

congregation



First-Century Supersessionism

 In Romans, boasting (in any form) must be overcome

 ‘Where then is boasting? It is excluded’ (3:27)

 ‘Do not boast over the branches…do not become proud’ 

(11:18, 20-21)



First-Century Supersessionism

 Paul’s concern with gentile boasting, highlights a 

difference with Galatians

 Gal = threat to gentile identity but Rom = threat to Jewish 

identity being accepted into the movement  

 Even further in Romans = Paul argues for the continuing 

covenantal identity for even non-Messiah following Jews 

(though not directly salvific)



To the Jew First (1:16)

 Rom 1:16 – “16 For I am not ashamed of the Good News, 

for it is the power of God for salvation to everyone who 

trusts—to the Jew first and also to the Greek.”

 Historical/Temporal view

Mounce: historical working out of salvation (Israel-nations)

 But there is more than historical retelling going on (2:9-10)

 Jewish priority is about election (Deut 7:6; Rom 11:26, 29)



To the Jew First (1:16)

 Rom 1:16 – “—to the Jew first and also to the Greek.”

 Salvation-Historical view

 Not about facts but reading the biblical narrative theologically 

(promise-fulfillment)

 The promise-fulfillment scheme is almost always 

supersessionist (Hagner’s fulfilled Judaism)



To the Jew First (1:16)

 Rom 1:16 – “—to the Jew first and also to the Greek.”

 Paul’s mission strategy

 Nanos: Paul’s two step pattern on mission – went to the 

synagogue then to the gentiles (Acts 17:1-2)

Questions about Paul’s gentile mission (Dunn) in regards to his 

‘Jewish’ mission



To the Jew First (1:16)

 Rom 1:16 – “—to the Jew first and also to the Greek.”

 Jewish privilege or covenantal social identity

 Tucker: Paul ascribes a SI by the use of the two terms (thus 

they continue to be relevant within the movement)

 Based on the syntax, some think Paul’s focus is on the gentiles 

(but the presence of ‘first’ suggests against that)



To the Jew First (1:16)

 Rom 1:16 – “—to the Jew first and also to the Greek.”

 Jewish privilege or covenantal social identity

 The choice of ‘Greek’ rather than ‘gentile’ suggests everyday-

lived experiences (identity precedes theology)

 Jews and Greeks = nested subgroups within the superordinate 

identity ‘the believing ones’



The Nesting Doll



To the Jew First (1:16)

 Rom 1:16 – “—to the Jew first and also to the Greek.”

 Jewish privilege or covenantal social identity

 The believers comprise two subcategories: Jews and Greeks 

(identities that are not erased or eventually transcended in 

Messiah)

 But doesn’t Paul think, there is no longer a distinction between 

Jews and Greeks in Messiah?



The No-Distinction Texts 

(3:22; 10:12)

 ‘The righteousness of God through putting trust in Messiah 

Yeshua, to all who keep on trusting. For there is no 

distinction’ (3:22) 

 ‘For there is no distinction between Jew and Greek, for 

the same Lord is Lord of all—richly generous to all who 

call on Him.’ (10:12) 



The No-Distinction Texts 

(3:22; 10:12)

 God doesn’t discriminate based on discernible differences

 ‘Distinction’ (διαστολή) = discrimination

 In regards to the reception of God’s righteousness ‘no 

discrimination is made’ despite the distinguishable 

differences



The No-Distinction Texts 

(3:22; 10:12)

 ‘The righteousness of God through putting trust in Messiah 

Yeshua, to all who keep on trusting. For there is no 

distinction/difference’ (3:22) 

 ‘Distinction’ (διαστολή) = lack of evidence for this English 

gloss, contextually ‘difference’ works better

 It connects to 3:23, ‘since there is no difference, for all 

have sinned and fall short of the glory of God’



The No-Distinction Texts 

(3:22; 10:12)

 ‘For there is no distinction/discrimination/difference 

between Jew and Greek, for the same Lord is Lord of all—

richly generous to all who call on Him.’ (10:12) 

 10:13 For “Everyone who calls upon the name of Adonai shall 

be saved.” 

 God does not discriminate = all can be saved through 

Messiah



Spiritualizing Circumcision (2:17-29)

 Circumcision: Sign of male Jewish identity (Gen 17:9-14)

 Circumcision was to be a sign of the covenant 

 All males needed to be circumcised, including Abraham and 

his servants

 All of Abraham’s male descendants would need to be 

circumcised

 Any male descendant that was not circumcised would be cut 

off from the covenant



Spiritualizing Circumcision (2:17-29)

 Covenant passed down through one lineage of Abraham’s 

descendants, Isaac, to Jacob; not Ishmael (Gen 25:19-26; 

Rom 9:6-13; cf. Gen 15:5; 22:17; 26:4)

 Ishmael did receive blessings (Gen 25:1-4, 13-14; 37:28) 

 Being a physical descendant of Abraham is not necessarily 

the same as being a member of the covenant people

 Though their association with Abraham resulted in blessing

 Gen 17:14 – cut off from covenant (Exod 4:24-26)



Spiritualizing Circumcision (2:17-29)

 Point: Jewish identity is not only genealogical, a matter of 

physical descent; it is also a choice.

 Circumcision: Via Galatians or 1 Corinthians

 Crisis in Galatia: Polemical, context-specific (for gentiles)

 Paul’s rule in Corinth: “Was a man already circumcised when 

he was called? He should not become uncircumcised. Was a 

man uncircumcised when he was called? He should not be 

circumcised.” (1 Cor 7:18)



Spiritualizing Circumcision (2:17-29)

 Torah-informed praxis: “Circumcision is nothing and 

uncircumcision is nothing. Keeping God’s commands is 

what counts.”

 Commands: Differ slightly for Jews and non-Jews (1 Cor 

9:21)

 Romans: Gentiles need to understand the continuing 

significance of circumcision for Jewish identity—even within 

the Messiah-movement—and how circumcision for Jews is 

relevant for them as non-Jews



Spiritualizing Circumcision (2:17-29)

 The ‘so-called Jew’ and gentile Judaizing (2:17a)

 The identity of the interlocutor in 2:17-29 – crucial point!

 ‘But if you call yourself Jewish and rely upon the Torah and 

boast in God’ (2:17) – Jewish person or gentile proselyte?

 Tucker: An ideal in-Messiah Jewish teacher of gentiles is in 

view, although I do not fully discount the idea that the 

interlocutor might have been a proselyte



Spiritualizing Circumcision (2:17-29)

 Why? An in-Messiah Jewish teacher of gentiles?

 Paul consistently uses Ἰουδαῖος to refer to ethnic Jews – ‘so-

called’ = one publicly known to be a Jew

 The passage is a diatribe – hypothetical and not a real 

person (or pattern)

 Still gentile focused - How a continuing valuation of Jewish 

identity provides a model for their “obedience of faith.”



Spiritualizing Circumcision (2:17-29)

 2:25 “Circumcision is indeed worthwhile if you keep the 

Torah; but if you break the Torah, your circumcision has 

become uncircumcision”

 This is not about gentile salvation but the importance of the 

continuation of the Jewish and gentile identity distinctions 

within the Messiah-movement (PS mis-interpretation)

 Circumcision and Torah praxis – connected to Jewish identity

 Paul never teaches Jews were to cease circumcising their 

children



Spiritualizing Circumcision (2:17-29)

 Circumcision and uncircumcision = continuing identity 

labels

 Rejected forced circumcision of gentiles because it 

undermined God’s oneness and the agency of faith (Rom 

3:30)

 Don’t conflate that with forbidding the rite among Jews

 Contextualizing in 1 Cor 7:19 and Deut 10:16



Spiritualizing Circumcision (2:17-29)

 Point (2:25): Gentiles to see the way their bodies should 

be dedicated to doing God’s will (as modeled by the way a 

circumcised body should be doing the same for their 

pattern of life).



Spiritualizing Circumcision (2:17-29)

 Jewish identity and ‘real’ circumcision: A ‘Christian’ one?

 F Watson: uncircumcised gentiles who obey Torah are true 

Jews, circumcised in the spiritual sense – Is that Paul’s view?

 Has Paul replaced physical circumcision with spiritual 

circumcision?



Spiritualizing Circumcision (2:17-29)

 Rom 2:28-29 “For a person is not a Jew (Ἰουδαῖος) who is 

one outwardly, nor is true circumcision (περιτομή) 

something external and physical. Rather, a person is a Jew 

who is one inwardly, and real circumcision is a matter of 

the heart (καρδίας)—it is spiritual and not literal 

(γράμματι). Such a person receives praise not from others 

but from God.”



Spiritualizing Circumcision (2:17-29)

 Paul clarifies for his gentile audience aspects of Jewish 

embodiment of Jewish identity similar to Israel’s prophets

 Watson disagrees: broadens Jewish identity to include non-

Jewish Messiah-followers (physical descendants replaced)

 But Watson is likely wrong:



Spiritualizing Circumcision (2:17-29)

 Paul provides in-Messiah gentiles guidance for the way 

they should view Jewish identity

 They should remain affiliated with Jews

 Certain practices will differ between Jews and non-Jews 

(not disparaging but contextualizing these; Rom 16:4)



Spiritualizing Circumcision (2:17-29)

 Certain aspects of Jewish identity are defined inwardly or 

more precisely based on one’s motives (2:29)

 Focus: motive for undertaking an external behavior (and 

practice what you teach)

 Includes: commitment to Israel’s vocation among the 

nations; if teaching then being set apart for God’s purposes



Spiritualizing Circumcision (2:17-29)

 “It is spiritual and not literal” (2:29)

 ‘Spiritual’ likely means the work of God’s Spirit (Odes of Sol. 

11:1-3)

 Point: Paul reminds in-Messiah gentiles of the importance of 

dedicated service to God



Jewish Circumcision (3:1-2)

 The continuing worth of Jewish circumcision (3:1-2)

 E. P. Sanders thought Paul relegated Israel’s election and the 

Mosaic Law into oblivion

 But did he? Rom 3:1-2 suggests the opposite



Jewish Circumcision (3:1-2)

 “1 Then what is the advantage of being Jewish? Or what is 

the benefit of circumcision? 2 Much in every way. First of 

all, they were entrusted with the sayings of God.”



Jewish Circumcision (3:1-2)

 Rom 3:1-2 suggest an ongoing expectation for circumcision 

as a marker of Jewish identity

 Gal 5:2? = referring to gentiles in Galatia who were misusing 

Torah 

 What is the answer to the question of Jewish advantage? 

They possess the Torah (Rom 9-11 offers more)



Jewish Circumcision (3:1-2)

 Possession of Torah crucial to Jewish identity, then would 

Torah-observance be inconsequential?

 Deut 26:17-19; Isa 49:6 – Torah and Israel’s vocation 

 Israel’s vocation to draw the nations to God is made explicit 

through keeping Torah



Jewish Circumcision (3:1-2)

 Paul does not dismiss the continued value of circumcision 

of Jews in Rom 2:25—3:2

 Writes to gentiles = they need to align their teaching and 

their social practice

 Teaches gentiles that circumcision is not redundant for in-

Messiah Jews



Paul Upholds Torah (3:31)

 The way Paul thereby upholds Torah in Romans 3:31

 “Do we nullify the law through faith? May it never be! On 

the contrary, we establish the law.” (NRSV)

 Do we then nullify the Torah through faithfulness? May it 

never be! On the contrary, we uphold the Torah. (TLV)



Paul Upholds Torah (3:31)

 3:31 offers full support for the continuation of Jewish 

identity within the Messiah-movement, correct?

 John Barclay = thinks Paul ultimately does, in spite of 3:31

 Tom Rhyne = witnessing function is in view

 Doug Moo = No continuing relevance for Torah

 Brian Rosner = it continues as prophecy (point to Messiah)



Paul Upholds Torah (3:31)

 Romans 3:31 and the relationship between the Messiah-

movement and the broader synagogue community

 Continuity in 3:31: the eschatological appearance of faith

 3:31 supports 10:4 when someone receives righteousness by 

faith, Torah’s goal is realized

 Paul is trying to make sense of God’s actions amid his 

faithfulness to Israel and how Jews and gentiles relate in 

God’s family



To The Jew First

 Summary of To the Jew First (PS or Renewed Reading)

 Paul expects Jewish identity to continue in-Messiah (and 
doesn’t think existing identities are erased)

 Paul didn’t reject circumcision for Jews and showed 
gentiles, that Jewish faithfulness is relevant for them

 Jewish vocational election continues and Paul does not 
disparage Torah – rather he upholds it



The Fatherhood of 

Abraham
Romans 4



Introduction

 Does Paul’s argument in 4:11b–12, 13, 16 indicate that 

those in Messiah who now share in the heritage and 

promises of Abraham have displaced the Jewish people as 

Abraham’s seed?

 Increase of in-Messiah gentiles raised questions about Israel

 Paul thought in-Messiah gentiles remained gentiles

 In-Messiah gentiles needed a cognitive transformation



Introduction

 Does Paul’s argument in 4:11b–12, 13, 16 indicate that 

those in Messiah who now share in the heritage and 

promises of Abraham have displaced the Jewish people as 

Abraham’s seed?

 Kingdom of God is the organizing rubric

 Donaldson rejects this and says Paul thinks in no distinction 

categories



Introduction

 Does Paul’s argument in 4:11b–12, 13, 16 indicate that 

those in Messiah who now share in the heritage and 

promises of Abraham have displaced the Jewish people as 

Abraham’s seed?

 Supersessionist interpreters think that Israel according to 

the flesh can no longer claim Abraham as their forefather

 E. P. Sanders – Paul considers ‘Christians’ the true Israel



Introduction

 Does Paul’s argument in 4:11b–12, 13, 16 indicate that 

those in Messiah who now share in the heritage and 

promises of Abraham have displaced the Jewish people as 

Abraham’s seed?

 Michael Cranford – Abraham is no longer the forefather of his 

descendants κατα ̀ σάρκα

 Tucker – Jewish people rather are still in a covenant 

relationship with God (pace Sanders and Cranford)



Introduction

 Three Supersessionist Interpretive Moves in Romans 4

 Israel according to the flesh has lost Abraham as father

 Land promises are fulfilled in Messiah without remainder

 Abraham only informs in Messiah identity one way



Losing Abraham as Father (4:11-12)

 11 And he received the sign of circumcision as a seal of 

the righteousness of the trust he had while he was 

uncircumcised, so he might be the father of all who are 

trusting while uncircumcised—that righteousness might be 

credited to them as well. 12 Also he is the father of the 

circumcised, to those not only circumcised but also 

walking in the footsteps of the trust of our father 

Abraham before his circumcision.



Losing Abraham as Father (4:11-12)

 Interpretations resulting in Abraham’s Fatherhood for 

Israel going away

 Faith and not human ancestry is determinative

 Abraham before Torah so decouple Torah and righteousness

 Circumcision command is rendered redundant



Gentile & Jewish Paternity (4:11-12)

 Abraham’s role as father of in-Messiah gentiles does not 

remove him from the fatherhood of Israel according to the 

flesh

 Käsemann, Longenecker, Fitzmyer = Paul redefined Israel’s 

covenantal identity so that it no longer continues or reduced 

to faith – this excludes then non-Messiah following Jews

 What if Paul also had non-Messiah following Jews in mind in 

Romans 4:11b-12?



τοῖς and the Groups (4:11-12)

 The presence of the extra τοῖς suggests strongly that two 

groups are in view

12 καὶ πατέρα περιτομῆς τοῖς

οὐκ ἐκ περιτομῆς μόνον 

ἀλλὰ καὶ τοῖς στοιχοῦσιν τοῖς 

ἴχνεσιν τῆς ἐν ἀκροβυστίᾳ

πίστεως τοῦ πατρὸς ἡμῶν 

Ἀβραάμ.

The father of circumcision – for 

the benefit (τοῖς), not of the 

circumcision only, but also for the 

benefit of those (τοῖς) who walk in 

the in the footsteps of the faith of 

our Father Abraham that he had 

while uncircumcised.



τοῖς and the Groups (4:11-12)

 There is a continuing vocational element for Jewish 

identity (4:11b-12) – missed because interpreters think 

only salvation is in view in Romans 4

 Benefit of the two group approach?

 Recognizes a continued service of the nations Israel to the 

nations (Isa 41:8)

 Seed of Abraham (Isa 61:9; Ps 105:1, 6; 1 Chr 16:13-22)



The Land Promise (4:13)

 13 For the promise to Abraham or to his seed—to 

become heir of the world—was not through law, 

but through the righteousness based on trust.



The Land Promise (4:13)

 This verse is ground zero for whether earlier promises 

given to historical Israel survive Paul’s universalistic 

gospel

 W. D. Davies, Munther Isaac, Gary Burge = Spiritualized land-

discourse, universalized it, the right to possess the land has 

been overturned in Messiah (Burge, Jesus, 86)

 W. Brueggeman, Mark Forman = Promise emptied of land

would be unthinkable (promise is spiritual and physical)



The Land Promise (4:13)

 A Both/And approach to the land promise continuing as a 

way forward (David Rudolph)

 Non-Continuing (N-C) view is an argument from silence

 N-C assume a movement from the particular to the universal 

in Paul

 N-C assume the promise-fulfillment interpretive framework



The Land Promise (4:13)

 A Both/And approach to the land promise continuing as a 

way forward (David Rudolph)

 N-C view concerning ‘no reference to Judea’ – if focus on 

Gen 12:2-3 (not v 7), then it doesn’t address the land 

promise anyway

 N-C don’t allow Paul to speak in concert with other Second 

Temple voices (Jub 22:14; inherit the earth is part)



The Land Promise (4:13)

 A Both/And approach to the land promise continuing as a 

way forward (David Rudolph)

 N-C don’t consider Gen 22:17-18, ‘possessing the gates’ -

being in view (rather than Gen 12:3, 7)

 Point: focus on the land does not preclude a universalistic 

impulse (Isa 54:3; cf. Isa 54:1; Gal 4:27)



Abraham and Identities (4:16)

 16 For this reason it depends on trust, so that the promise 

according to grace might be guaranteed to all the 

offspring—not only to those of the Torah but also to those 

of the faith of Abraham. He is the father of us all.



Abraham and Identities (4:16)

 Abraham is the bearer of “the promise” (ἡ ἐπαγγελι ́α), 

and that is why he is crucial for the formation of Messiah-

movement identity for both Jews and gentiles

 Abraham is the ‘father of many nations’ (4:17)

 Abraham more than an example of justification by faith –

he’s the founder of a renewed family in Messiah along with 

the rest of Israel (Rom 11:7-10)



Abraham and Identities (4:16)

 Romans 4 seeks to address the way in-Messiah Jews and 

gentiles relate to Abraham as his “seed,” though again 

this does not remove this identity from historical Israel

 ‘Seed’ (σπέρμα) – don’t conflate Gal 3:16 (Messiah) with 

Rom 4:13, 16, 18 (two groups)

 Both branches of the tree of Abraham must exist, so he can 

be “the father of us all” (4:16; Gen 17:5)



Abraham and Identities (4:16)

 Paul’s use of Abraham was not simply to offer a proof text 

for justification by faith, though it does show the way 

Abraham was justified (nor just ethnic paternity)

 Proxy war = walking in Abraham’s footsteps

 Halakhic discussions for relationship to Torah



Abraham and Identities (4:16)

 Abraham serves Paul’s goal of uniting ‘all God’s beloved in 

Rome’ (1:7)

 4:16-17 = gives the group common ancestry

 Paul expects diverse patterns of life (from faith) for ‘those 

who adhere to the law’ and ‘those who share the faith of 

Abraham’



The Fatherhood of Abraham

 Summary of Rom 4 (PS or Renewed Reading)

Paul does not think that Israel has lost their 
founding father Abraham (4:11-12)

Paul does not think the land promises have been 
set aside

Abraham unites diverse patterns of life in Messiah



The Validity of the Law: 

Messiah Fulfills Torah
Various Verses in Romans



Introduction

 Does Jewish identity continue in any meaningful way in 

Messiah if Torah, the law of Moses, has no continuing 

validity?

 Jewish identity = ethnic identity along with behaviors 

associated with the way Jews live in light of Israel’s 

scriptural tradition

 Indicators = ethnicity, scripture, monotheism, circumcision, 

Sabbath observance, dietary laws, purity laws and major 

festivals



Introduction

 Jewish identity has not been obliterated in the gospel of 

God to which Paul has been set apart (Rom 1:1) – though 

NT scholars disagree…

 Richardson and Gooch: Paul no longer saw himself as a Jew

 E. P. Sanders: Factors separating Jews and Greeks – must be 

given up by Jews

 D.A. Carson: Torah qua covenant is superseded



Introduction

 Other NT scholars doubt the claims of these

 William S. Campbell: For Paul Jewish identity is not obsolete 

for those in Messiah (Windsor, Ruzer, Snodgrass)

 Tucker: Paul sees the law of Moses as having continuing 

validity in the constitution and formation of Jewish identity 

in Messiah. It did, however, have differing social implications 

for non-Jews whom Paul thought needed to recognize it as a 

part of the Messiah-following gentile identity



Introduction

 I can’t address all aspects of Torah related debates

 Torah for Jewish identity in Messiah and its relevance for 

gentile identity

 Remember: Gentile audience and ‘negative’ material 

directed towards gentiles (6:14-15; 7:4, 6)



Introduction

 Three Moves to See the Validity of Torah

 Continuing significance of Torah for Jewish identity in 

Messiah

 The enduring implications of being ἐν νόμῳ or ἐκ νόμου for 

Jewish identity in Messiah

 Paul and Torah as spheres of influence



Torah and Jewish Identity in Messiah

 Torah is a salient node for Jewish identity

 2 Cor 3:15 – “But to this day whenever Moses is read, a veil 

lies over their heart.” 

 Reading in synagogue and Moses as exemplar of Jewish 

identity (Josephus, Antiquities, 1.18, 21-34) (88)

 Don’t de-historicize Torah debates (embodiment)



Torah and Jewish Identity in Messiah

 Now we know that whatever the Torah says (λέγει), it says 

(λαλεῖ) to those within the Torah (ἐν τῷ νόμῳ), so that 

every mouth may be shut and the whole world may 

become accountable to God. (Rom 3:19)

 [But can bring penetrating insights…] But I say, did Israel 

(Ἰσραήλ) not understand? First Moses says,

“I will provoke you to jealousy

by those who are not a nation,

with a nation empty of understanding

I will vex you.” (Rom 10:19)



Torah and Jewish Identity in Messiah

 Paul see ongoing validity for Moses – the text

 Problem? Its interpretation

 Moses attests: The meaning of Messiah’s death, inclusion of 

the nations, and a model of social identification

 Problem in Rome: verbally abusing Jews for their observance 

of the Torah (Tatum)



Torah and Jewish Identity in Messiah

 Jewish identity is indexed through the possession of the 

Law of Moses (gentiles are outside of it)

 Paul and Philo = Jews are those who have the Law 

interpretation (88-89)

 Paul, Philo, and Josephus = Gentiles are those without it

 Paul, Philo, and Josephus = all agree that the possession of 

the law is integral to the embodiment of a specific Jewish 

social identity



Torah and Jewish Identity in Messiah

 The law of Moses is divine revelation given to the Jewish 

community (89)

 Philo, Josephus, Aristeas, Sirach, and Paul (Rom 3:1-2, 

‘oracles of God’) 

 “They are Israelites (Ἰσραηλῖται), and to them belong…the 

giving of the law (ἡ νομοθεσία).” (Rom 9:4)

 Key to God’s purposes in the world (Rom 4:4-5; Gen 15:6)



Torah and Jewish Identity in Messiah

 Jewish identity is not exactly like any other social 

identity; it is closely aligned with the law as divine 

revelation and thus has significant epistemic advantages 

(90)

 Romans 2:12 law and awareness of sin

 Romans 7:9-10 laws continuing function as need for gospel

 Paul does not think possession of the law is salvific (but even 

here he is not unique – ongoing Jewish debate) (90-91)



Torah and Jewish Identity in Messiah

 Inner transformation is needed for proper following of 

Torah (Jer 31:31-34; Ezek 36:24-29)

 Qumran: 1QS 11:7-19; 1QS 4:20; 1QH 4:17-16 

 A Jewish people of the Spirit: a salient social identity node

 Paul’s unique contribution? Rom 7:17-8:11



Torah and Jewish Identity in Messiah

 Messianic transformation of Torah – Romans 13:8–10 

(Michael Bird, Brian Rosner, and Leander Keck)

 8 Owe no one anything except to love one another, for the 

one who loves another has fulfilled the Torah. 9 For the 

commandments—“You shall not commit adultery, you shall 

not murder, you shall not steal, you shall not covet,” and 

any other commandment—are summed up in this word: “You 

shall love your neighbor as yourself.” 10 Love does no harm 

to a neighbor; therefore love is the fullness of the Torah.



Torah and Jewish Identity in Messiah

 Messianic transformation of Torah – Romans 13:8–10

 Rosner – ‘fulfill’ not ‘do’ – weak or strong argument? 

 Testament of Naphtali 8:7–9: “For the commandments of the 

law are twofold, and through prudence they must be fulfilled. 

For there is a time for a man to embrace his wife, and a time 

to abstain from that for his prayer. So there are two 

commandments; and, unless they be done in their order, they 

cause sin.”

 1 Cor 7:5: Paul teaches similarly with regard to the temporary 

cessation of sexual activity in marriage for reasons of piety



Torah and Jewish Identity in Messiah

 Messianic transformation of Torah – Romans 13:8–10

 Rosner – 4 commandments Paul cites in 13:9 do not bind us –

weak or strong argument? 

 The tension is the way Torah forms the basis of Paul’s ethics

 Can the law be replaced (as law-code) and re-appropriated as 

prophecy and wisdom for living? (Rosner’s solution) 



Jews being ‘in Torah’ or ‘of Torah’

 Nomos(Torah)-discourse – social uses overlooked

 Nuance: The prepositions ἐν and ἐκ may not, by 

themselves, imply a salvific deficiency in the way ὑπό

does when it is construed with νόμος

 ‘Under the law’ = a problematic state of affairs (Rom 

6:14–15; 1 Cor 9:20; Gal 3:23; 4:4–5, 21; 5:18) [NB: this 

phrase can also be a neutral referent to Jews]



Jews being ‘in Torah’ or ‘of Torah’

 Two classes of sinners in Romans 2:12–13 with or without 

Torah (94-95)

 Paul’s theology of spheres of influence (more below) 

 Romans 4:14, 16 ‘those from (ek) the law’ – neutral at 

least

 Romans 3:19 ‘in (en) the law’ = continuing vocation



Jews being ‘in Torah’ or ‘of Torah’

 Paul’s identity-forming antithesis is often configured as 

between faith and law, but the passages just highlighted 

suggest that the antithesis is more nuanced

 The Law of Moses rightly interpreted is not out of line 

with faith (Rom 3:31)

 Paul is often seen as an anomalous Jew when it comes to 

his view of the law of Moses



Jews being ‘in Torah’ or ‘of Torah’

 Weekly synagogue debates over Jewish identity and divine 

revelation 

 Acts 15:21 – Moses read each week in the synagogue

 Josephus, Ag. Ap. 2.175 and Philo, Embassy, 1.156; Dreams, 

2.127 = institutional context over the way Moses contributes 

to a unique Jewish identity



Jews being ‘in Torah’ or ‘of Torah’

 Weekly synagogue debates over Jewish identity and divine 

revelation 

 Acts 18:4 – “And [Paul] reasoned in the synagogue 

(συναγωγῇ) every sabbath, and persuaded the Jews 

(Ἰουδαίους) and the Greeks (Ἕλληνας).” (18:2; Rom 16:3)

 Paul and tension in the synagogue – Acts 18:5-6; Rom 3:19-21 

and Jewish identity defined by Messiah (2 Cor 11:24; Acts 

21:29)



Jews being ‘in Torah’ or ‘of Torah’

 Torah-informed praxis is a valid pattern of life in the 

messianic age, if it springs from faith (14:23) and 

empowered by the Spirit (8:4-5) 

 Torah for the messianic age is a viable way to describe Paul’s 

approach to the Law of Moses 

 Key verse = Rom 10:4 ‘For the Messiah is the end-goal/ 

fulfillment of the Torah so that there may be righteousness 

for everyone who believes’



Jews being ‘in Torah’ or ‘of Torah’

 Messiah is now the focal point as Torah’s fulfillment 

 Torah not abrogated but put in the sphere of Messiah

 Torah can now function as it was intended before it was co-

opted by sin



Jews being ‘in Torah’ or ‘of Torah’

 Paul was convinced the messianic age had begun 

 Romans 9:5 – ‘Theirs are the patriarchs, and from them is 

traced the human ancestry of the Messiah, who is God over 

all, forever praised!’ 

 Davidic Messiah is in view (Rom 1:3; 15:8, 12)

 Davidic Messiah forces Paul to deal with Torah (Pss. Sol 17:4)



Jews being ‘in Torah’ or ‘of Torah’

 Paul was convinced the messianic age had begun 

 2 Baruch 51:1-16 – rules in righteousness/carries out the Law 

 Psalms of Solomon 17-18 – the nations serve under his yoke 

and see his glory (references to Torah, 17:30-31)

 But not static law = they are taught by God (17:32, 42)



Jews being ‘in Torah’ or ‘of Torah’

 Paul was convinced the messianic age had begun 

 Wisdom context suggests the eschatological vision for the 

way Torah is transformed during the messianic era 

 Wisdom context = Torah taken up into the hands of Messiah 

(Rom 13:8-10; cf. 2:21-22; 7:1-4; 1:26-27)

 Paul distills the wisdom inherited from the tradition taken 

up in the hands of Messiah (Gal 6:2; 1 Cor 9:20)



Jews being ‘in Torah’ or ‘of Torah’

 The Law of Moses in the messianic age does not 

completely overwrite the Law of Moses as it stood before 

 The Shema has a future orientation (Piska 31; Zech 14:9), 

Paul in Rom 15:5-13 = Israel and the nations worshipping 

together  

 N T Wright has gone too far – the climax of the covenant 

awaits in the future (Shema clarifies the way existing 

identities continue to matter)



Spheres of Influence

 Continuing validity unproblematic (Rom 3:31; 7:12; 8:4) 

 Lauri Thuren demurs – Paul abrogates Torah 

 Klyne Snodgrass – participation with Messiah transfers Torah 

into the sphere of Messiah, Spirit, and Faith

 The determinant for Torah is the sphere in which it is placed



Spheres of Influence

Sin, 

Flesh,

Death

Messiah,

Faith,

Spirit
TorahTorah

Tucker, 101-4

So then, the Torah is holy, and the commandment is holy and righteous and good (Rom 7:12)



Spheres of Influence

 Continuing legitimacy challenged (Rom 3:20; 5:20; 7:4, 7; 

10:4; 6:14) 

 Frank Thielman – Negative from an unbelievers’ standpoint 

 E. P. Sanders – Negate relate to different identity boundaries 

between gentiles and Jews

 Snodgrass – The Law is never a lone actor (what sphere is it 

in?)



Spheres of Influence

 Continuing legitimacy challenged (Rom 3:20; 5:20; 7:4, 7; 

10:4; 6:14) 

 The distinction being made relates to the sphere of the 

activity not the presence or absence of the activity itself, 

“observing the regulations of the law” within the sphere of 

the Spirit would be seen by Paul as an admirable endeavor 

 Snodgrass – Interpreters too quickly assume Torah is 

something bad that needs to be removed



Spheres of Influence

 Continuing legitimacy challenged (Rom 3:20; 5:20; 7:4, 7; 

10:4; 6:14) 

 Paul understood that now that Messiah had come, the focal 

point had shifted to him since he was Torah’s end-goal/ 

fulfillment (10:4) 

 This doesn’t result in abrogation but placing Torah in the 

sphere of Messiah, Spirit, and faith



Spheres of Influence

 Continuing legitimacy challenged (Rom 3:20; 5:20; 7:4, 7; 

10:4; 6:14) 

 Torah is understood in light of the Messiah tradition, the 

Torah of Messiah (13:8-10; Gal 6:2; 1 Cor 9:20-21) 

 Thus, one may claim ongoing validity for Torah within the 

Messiah-movement



The Validity of Torah

 Summary of Torah’s Validity (PS or Renewed Reading)

 If one removes Torah from Jewish identity, it is eviscerated of 
its core marker

 Paul saw an ongoing role for Torah within the Messiah 
movement and did not view Jewish identity as incompatible 
with following Messiah Yeshua

 Continuing validity of Torah depends on it functioning in the 
sphere of Messiah, Spirit, and faith



Israel’s Present & Future 

Covenantal Identity
Romans 9:1-5, 6-9 & 11:17-24, 25-29



Introduction

 One of the strongest arguments against Jewish covenantal 

identity continuing in Paul’s universalistic gospel is that 

in-Messiah gentiles have taken over the identity of and 

inherited the promises made to Israel according to the 

flesh

 Robert Foster – Sees such an identity transfer and doubts 

Israel’s covenantal identity continues unabated 

 Keys – Israel’s adoption has changed, New Israel framework, 

reversals of election, and incorporation of gentiles



Introduction

 Three Interpretive Moves that Result in Supersessionism in 

Romans 9:1-5, 6-9 and 11:17-24, 25-29

 Construction of Covenantal Identity as Past but not Present

 Claims that Israel is a Multi-Ethnic Church (with no future 

identity)

 Israel’s Election has been Removed



Continuation of Israel’s Identity 

(9:1-5)

 Jewish Covenantal Identity Described (9:1-3)

 Rom 9:1 – “I speak the truth in Messiah, I am not lying”  

 Placement of ‘truth’ (at front of sentence) = prominence

 ‘not lying’ = reinforces his argument

 ‘in Messiah’ = he is speaking as a Messiah follower



Covenant Identity Described (9:1-3)

 Rom 9:1 – “because my conscience bears witness to men 

in the Holy Spirit”

 Highlights the reason he should be seen as truthful

 His conscience bears witness by the Spirit

Why such a statement?

 Accused of rejecting his own people Israel



Covenant Identity Described (9:1-3)

 Rom 9:2 – “that my sorrow is great and unceasing pain in 

my heart”

 What caused Paul’s sorrow?

 Israel’s present situation (11:20, 23; 3:3)

 Paul becomes Moses – esp. his desire to be cut off for them



Covenant Identity Described (9:1-3)

 Rom 9:3 – “For I could wish that I myself were accursed 

and cut off from Messiah for the sake of my brothers, my 

relations according to the flesh”

 Toews argues the Jewish people are accursed now?

 ‘brothers’ suggests they are still in the elect community

 Use of the term ‘elect’ – salvation or vocation

 The disbelief of Israelites does not result in God’s rejection 

of the Jewish people



Covenant Identity Described (9:1-3)

 Rom 9:3 – “For I could wish that I myself were accursed 

and cut off from Messiah for the sake of my brothers, my 

relations according to the flesh”

 Refers to Paul’s fellow Jews

 Givens – don’t mix contemporary and ancient peoplehood

 Avoid non-embodied peoplehood interpretations



Covenant Identity Described (9:1-3)

 Rom 9:5 – “…according to the flesh (κατὰ σάρκα), is the 

Messiah”

 κατὰ σάρκα usually seen as negative

 Romans 1:3 – “concerning his Son, who was descended from 

David according to the flesh (κατὰ σάρκα)”

 Don’t assume Paul means anything negative with κατὰ

σάρκα



Covenant Identity Described (9:1-3)

 Rom 9:5 – “…according to the flesh (κατὰ σάρκα), is the 

Messiah”

 Israel κατὰ σάρκα can refer to the public synagogue 

community 

 Romans 11:16 – “If the dough offered as first fruits is holy, so 

is the whole lump, and if the root is holy, so are the 

branches”



Covenant Identity Described (9:1-3)

 Rom 9:5 – “…according to the flesh (κατὰ σάρκα), is the 

Messiah” – why use it if no negative is in view?

 Many assume Paul was a Platonist 

 Paul was an Apocalypticist (not a dualist) – so don’t assume 

negativity towards Israelite flesh



Present Covenant Identity (9:4-5)

 Rom 9:4 – “They who are and remain Israelites (οἵτινές 

εἰσιν Ἰσραηλῖται), to whom belong the adoption as sons, 

and the glory and the covenant and the giving of the law 

and the temple service and the promises.”

 ‘Israelites’ is not to be seen negatively 

 ‘They’ is not designed to distance Paul from them

 Romans 11:1 – Paul self-identifies as an Israelite 



Present Covenant Identity (9:4-5)

 Rom 9:4a – “They who are and remain Israelites (οἵτινές 

εἰσιν Ἰσραηλῖται)”

 ‘They are’ present tense verb 

 ‘They are’ as a customary present tense = ‘to signal…an 

ongoing state’ (GGBB 521)

 Present tense = ongoing nature of Jewish covenantal identity 



Present Covenant Identity (9:4-5)

 Rom 9:4 – “…to whom belong the adoption as sons, and 

the glory and the covenant and the giving of the law and 

the temple service and the promises.” (cf. 8:15, 23)

 Exodus 4:22-23 – Israel is my firstborn son

 Hosea 11:1 – Out of Egypt I called my son

 Jubilees 1:25 – I will be their Father and they shall be my 

children 



Present Covenant Identity (9:4-5)

 Rom 9:4 – “and the glory”

 Likely refers to God’s presence

 Exodus 16:7, 10; Jubilees 1:1-3

 For Paul, the glory still rests on Israel (pace Longenecker) 



Present Covenant Identity (9:4-5)

 Rom 9:4 – “and the covenant” [marginal reading]

 Romans 11:27 maintains the singular ‘covenant’ 

 For Paul, there is one covenant with Israel (Exodus 19:5)

 The plural reading (covenants) takes the sting out of Paul’s 

argument 



Present Covenant Identity (9:4-5)

 Rom 9:4 – “and the giving of the law”

 Points back to Romans 3:1-2 

 Exodus 20

 Jubilees 1:1 - “God spoke to Moses, saying: ‘Come up to me 

on the mount, and I will give you two tables of stone of the 

law and of the commandment, which I have written, that 

you may teach them’” 



Present Covenant Identity (9:4-5)

 Rom 9:4 – “and the temple service”

 Sarah Whittle – now shared with gentiles as Israel redefined 

 Acts 21:24 – in-Messiah Jews continued to participate in 

Temple life

 Exodus 25-31 (31:18) 



Present Covenant Identity (9:4-5)

 Rom 9:4 – “and the promises”

 Singular or plural?

 If singular then God’s promise Exod 19:5-6 for Israel to be a 

holy nation is in view

 If plural then land and people (Rom 4) are in view 



Present Covenant Identity (9:4-5)

 Rom 9:5 – “whose are the fathers, and from whom is the 

Messiah according to the flesh, who is over all as God 

blessed forever! Amen.”

 For Paul, Israel still has the patriarchs (lineage still matters)

 What about Romans 11:28; 1 Cor 10:1?

 For Paul, the patriarchs still belong to the Israelites even as 

the blessings of the covenant are now being realized by 

gentiles in Messiah 



Present Covenant Identity (9:4-5)

 Rom 9:5 – “and from whom is the Messiah according to the 

flesh”

 Jesus’s identity as a Jew, a descendant of David, is vital for 

Paul’s gospel

 Messiah = Davidic not a surname

 Paul’s gospel never loses its focus on Israel



Israel within Israel? (9:6-9)

 Continuation of Israel’s identity in 9:1-5 and now its 

renewal in the messianic era

 “It is not as though the word of God had failed. For not all 

Israelites truly belong to Israel.” 

 Key place where Israel’s covenantal identity is seen to go away

 Does this verse include gentiles into Israel (ala replacement)



Division within Israel (9:6)

 The case that 9:6 include Messiah-following gentiles as 

Israel suffers for the following reasons

 Gal 6:16 = refers to Israel not in-Messiah gentiles

 1 Cor 10:18 = Israel according to the flesh isn’t a negative

 9:1-5 in context = works against gentiles as Israel

 9:6-9 = is showing God’s Word hasn’t failed



Division within Israel (9:6)

 Paul’s division could be conceived of by other Second 

Temple Jews (who were still within Judaism)

 Damascus Rule 3:13-14 = refers to Israel not in-Messiah 

gentiles

 “But with the remnant which held fast to the commandments 

of God, he made his covenant with Israel forever, revealing to 

them the hidden things in which all Israel had gone astray”

 Paul doesn’t think the division means the unconvinced have 

forfeited their membership in Israel



Sperma: Covenant/Kinship (9:7)

 “and not all of Abraham’s children are his true 

descendants; but ‘It is through Isaac that descendants 

shall be named for you’.”

 Covenantal distinctions between sperma and tekna

 Ishmael and sperma



Jewish Messiah Followers (9:8)

 “This means that it is not the children of the flesh who 

are the children of God, but the children of the promise 

are counted as descendants”

 Not a label for gentiles in Messiah

 Fleshly and promise descent not fleshly alone (Campbell)

 Promise-bearer social identity sub-group for Jewish Messiah-

followers amid “the rest” (11:7)



Olive Tree and Identities (11:17-24)

 Introduction

 Grafting imagery = the hazardous position boasting gentiles 

are in (contra traditional interpreters)

 Some within Israel are in an injured state but they have not 

been completely removed (contra broken-off interpreters)

 11:17-24 = a renewed vision for God’s family with branches 

from Israel and the nations (contra Watson’s discontinuity) 



Gentiles and the Remnant

 Introduction

 Jewish covenantal identity continues, but it is also 

transformed in Messiah

 Gentiles in Messiah and the remnant do not combine to 

make up Israel

 Paul does not argue that in-Messiah Jews are to abandon the 

law or the synagogue 



Alternative Reading of 11:17-24

 Israel’s covenantal identity remains with Messiah’s coming

 11:17-19 – Israel bent not broken off, so gentiles listen up 

 11:20-21 – gentiles should be careful about their position

 11:22 – gentiles could be cut off, so be warned

 11:23-24 – gentiles don’t boast, Israel still has covenantal 

identity



Dislocated, Not Broken Off 11:17

 “But if some of the branches were broken off, and you, a 

wild olive shoot, were grafted in their place to share the 

rich root of the olive tree” (NRSV)

 “broken off” read with “stumbled” but not “fallen” (11:11)

 “broken off” (ἐκκλάω) word used for “dislocated” toe Israel

 Better: “bent” instead of “broken off” = injurious situation 

but not removed from the tree (fits with 11:11 better) 



Among Them, Not In Their Place 

11:17

 “But if some of the branches were bent broken off, and 

you, a wild olive shoot, were grafted in their place to 

share the rich root of the olive tree” (NRSV)

 “in their place” (ἐν αὐτοῖς) suggests replacement, is it 

appropriate?

 (ἐν αὐτοῖς) = “among them” or “in them”, then branches 

still on the tree and not on the ground (supports ‘bent’)

 Point: In-Messiah gentiles share the root with other branches 



No Boasting over Branches 11:18

 “But if some of the branches were bent broken off, and 

you, a wild olive shoot, were grafted in among them in 

their place to share the rich root of the olive tree” (NRSV)

 “do not boast over the branches. If you do boast, 

remember that it is not you that support the root, but the 

root that supports you.”

 Existing branches still part of the tree (don’t look down on 

the bent – gentiles have not replaced Israel as God’s people)

 Point: gentiles are carried along by the root (the promises 

made to the patriarchs) 



Warning and Grafting Benefits 11:19

 “You will say, ‘Branches were broken off so that I might be 

grafted in.’” (NRSV)

 NB: NRSV still following ‘broken off’ – Paul reserves ‘broken 

off’/‘cut off’ language for another group: gentiles (11:22)

 Olive tree grafting wasn’t done by breaking off branches but 

segmenting existing and putting new one into it 



Correct but Just a Bit 11:20-21

 “That is true (καλῶς) Well. They were broken off bent

because of their unbelief, but you stand only through 

faith. So do not become proud, but stand in awe” (NRSV)

 ‘That is true’ better ‘Well’ = Paul distances himself from the 

supersessionist interlocutor from 11:19

 11:21 = Paul warns the arrogant gentiles, they better watch 

out or they could end up in the same place as some of the 

Israelites 



Wild Shoots Cut Off 11:22

 “Note then the kindness and the severity of God: severity 

toward those who have fallen, but God’s kindness toward 

you, provided you continue in his kindness; otherwise you 

[gentiles] also will be cut off (ἐκκόπτω)” (NRSV)

 ‘fallen’ = Not Israelites but gentiles (11:11, 17 ‘wild olive 

shoot’) are his focus (reason for vb. change to ἐκκόπτω)

 ‘also’ = could suggest equally bad situation for both groups 

but likely an ‘all the more’ argument 

 Point: gentiles don’t become arrogant



God Can Heal the Dislocated 

11:23-24

 23 And even those of Israel, if they do not persist in unbelief, will be 

grafted in, for God has the power to graft them in again. 24 For if you 

have been cut from what is by nature a wild olive tree and grafted, 

contrary to nature, into a cultivated olive tree, how much more will 

these natural branches be grafted back into their own olive tree. NRSV

 Doesn’t Paul imply non-Messiah following Jews are no longer 

part of God’s family?

 These verses are still directed to gentiles who don’t think they 

need the natural branches (in a precarious place)

 Earlier lexical choices ‘bent’ not ‘broken off’ should guide our 

understanding here (not the other way around) 



God Can Heal the Dislocated 

11:23-24

 Paul thinks that those in a dislocated state can be healed 

(which accounts for the grafting language)

 Paul thinks Messiah-faith is crucial for all people but he 

doesn’t sacrifice Israel’s covenantal identity to make his 

case

 Paul’s purpose for the olive tree = gentiles boasting over the 

Jews is unacceptable – full stop 



God Can Heal the Dislocated 

11:23-24

 Paul is not really depicting Israel here

 Tree = God’s people

 Branches = Israel (historic family of God)

 Wild shoot = from the nations (embodying Abraham faith)

Gentile Messiah-followers have been grafted in among Israel 

into the family of God

 Conc. = 11:23-24 doesn’t support the removal of Israel’s 

covenantal identity 



Future Covenant Identity (11:25-27)

 Introduction

 Jewish covenantal identity continues because of the future 

promise in Rom 11:26 concerning the salvation of ‘all Israel’

 Rejects – Wright’s multi-ethnic and Zoccali’s remnant views

 Supports – Jewish eschatological approach – large scale 

future turning to Messiah (at or near parousia) 



Future Covenant Identity (11:25-27)

 Romans 11:25–27: Lest you be wise in your own sight, I do 

not want you to be unaware of this mystery (τὸ μυστήριον 

τοῦτο), brothers: a partial hardening has come upon Israel 

(τῷ Ἰσραήλ), until (ἄχρι οὗ) the fullness of the gentiles 

has come in. And in this way (καὶ οὕτως) all Israel (πᾶς 

Ἰσραήλ) will be saved (σωθήσεται), as it is written, “The 

Deliverer will come from Zion, he will banish ungodliness 

from Jacob”; “and this will be my covenant (ἐμοῦ

διαθήκη) with them when I take away their sins.”



Multi-Ethnic Community (11:25-27)

 Rom 11:25 – “this mystery” (τὸ μυστήριον τοῦτο)

 Wright = says ‘mystery’ here is not new info but 9:6 restated

 Bockmuehl = suggests new info (Israel hardened and gentile 

conversion)

 The disclosure formula ‘I do not want you to be unaware of 

this mystery’ = new information not restatement



Multi-Ethnic Community (11:25-27)

 Rom 11:25 – “a partial hardening”

 Wright = hardening is permanent (no future removal)

 But 11:11 = hardening is not final

 “until” = highlights a future point (after the full number of 

gentiles have come in)



Multi-Ethnic Community (11:25-27)

 Rom 11:26 – “all Israel will be saved” – identity of the 

group?

 Wright = every Israelite 

 James Scott = the sum total of the nation

 Members of the nation of Israel at the time of the 

consummation



Multi-Ethnic Community (11:25-27)

 Rom 11:26 – “all Israel will be saved” – identity of the 

group?

 Wright = reversal reading is another way of salvation 

 Goodrich = reversal fits with lament of 9-11

 Wright overlooks the ongoing vocational role for Israel in 

history that accounts for the reversal



Multi-Ethnic Community (11:25-27)

 Rom 11:25, 26 – “upon Israel…all Israel”

 Wright = Israel here is multi-ethnic ‘church’  

 It is unlikely Paul would use the referent to refer to anyone 

but ethnic Israel

 Goodrich = Wright’s view fails then at 11:28



Multi-Ethnic Community (11:25-27)

 Rom 11:26-27 – Citations don’t have second coming in 

view

 Wright = Connects these to 11:14 (unbelieving Jews 

becoming jealous and coming to faith)  

 Fair play = we shouldn’t overplay our view

 Main problem with Wright: There is no future for ethnic 

Israel, their identity is fulfilled in Messiah



Israel and Judah in the Land

 Future eschatological miracle view also presupposes that 

Israel will need to be restored to the land

 Paul has a stable referent for Israel in 11:26  

 Jerusalem is still the center of God’s work (15:30-32)

 Israel’s salvation includes a political element overlooked by 

interpreters



Israel and Judah in the Land

 Both/And rather than Either/Or [Israel/Ekklēsia] 

 Keep Israel/Messiah-movement in view (11:20-23)  

 Reasoner = 9:13 citations keep political situation of physical 

heirs of Abraham in view

 Salvation for Paul is holistic



Israel and Judah in the Land

 Rom 11:27 – “And this is my covenant with them, when I 

take away their sins” 

 Citation from Jer 31:31-34 = prophetic restoration of the 

houses of Judah and Israel  

 11:27 and the “partial hardening” (11:25) – some of God’s 

people Israel are in exile still

 Salvation was about rescue from Israel’s enemies



Israel’s Identity Irrevocable 

(11:28-29)

28 Concerning the 

Good News, they are 

hostile for your sake; 

but concerning 

chosenness, they are 

loved on account of the 

fathers— 29 for the 

gifts and the calling of 

God are irrevocable.

28 As regards the 

gospel they are 

enemies of God for 

your sake; but as 

regards election they 

are beloved, for the 

sake of their ancestors; 

29 for the gifts and the 

calling of God are 

irrevocable. (NRSV)



Israel’s Identity Irrevocable 

(11:28-29)

 Rom 11:28 – “enemies of God” (NRSV) 

 There is no ‘of God’ in the Greek and no other English 

translation follow NRSV  

 ‘enemies’ or better ‘alienated’ connects with ‘beloved’ in 

the context.

 Israel is suffering for the sake of the nations but are beloved 

for the sake of the fathers



Israel’s Identity Irrevocable 

(11:28-29)

 Why such an irreconcilable situation? Rom 11:29 answers 

 “for the gifts and calling of God are irrevocable”  

 Romans 3:3-4; 9:4-5

 Romans 11:28b-29 restates 11:1 – God has not rejected his 

people



Present and Future Covenantal 

Identity

 Summary of Israel’s Identity (PS or Renewed Reading)

 Israel’s covenantal identity continues into the present 
(9:1-5) – though Paul construes a division (6-9)

 Israel’s covenantal identity has a future orientation to it 
(11:25-27) – the olive tree analogy warns gentiles (17-24)

 God has not revokes Israel’s election (11:28b-29)



The Weak and The 

Strong
Romans 14-15



Introduction

 Problem: Traditional understanding of Rom 14:14, 20 

results in the erasure of Jewish covenantal identity within 

the Messiah-Movement (M-M) 

 F Watson: Defend freedom from law (Pauline Church) 

 R Longenecker: No direct rebuke (but implicit)

 M Middendorf: Transitional period (stops after that)



Introduction

 Tucker: Paul is seeking to form the identity of in-Messiah 

gentiles in relation to Torah-informed praxis 

 Broader halakhic practices of Messiah-movement

 Differing patterns of life is the norm 

 Jewish Messiah-followers

 Already familiar with differing halakhah



Introduction

 Hermeneutical Crossroad: Identity of the weak and the 

strong 

 Consensus

Weak = Jewish Messiah-followers (and some gentiles) following 

strict Torah-observance

 Strong = Gentile Messiah-followers (and some Jews) not 

following Torah’s guidance since they have been freed from the 

Law



Introduction

 Hermeneutical Crossroad: Identity of the weak and the 

strong 

 Problems with the Consensus

 The text doesn’t distinguish based on ethnicity

 The food issues are not Torah issues



Introduction

 Hermeneutical Crossroad: Identity of the weak and the 

strong 

 Problems with the Consensus

Overlooks existing gentile holiness discourse 

 Suggestion: confusion over the transformation of gentile purity 

concerns with people maintaining different patterns of life



Introduction

 Hermeneutical Crossroad: Identity of the weak and the 

strong 

 Refining the Consensus

Weak = in-Messiah gentiles already drawn to Judaism (former 

God-fearers) 

Gentile adherents to Judaism were more enthusiastic for 

Jewish practices (o-c)



Introduction

 Hermeneutical Crossroad: Identity of the weak and the 

strong 

 Refining the Consensus

 Higher percentage of gentiles in the group suggests their 

identity 

 Where did their interest in ritual purity and food impurity come 

from?



Introduction

 Hermeneutical Crossroad: Identity of the weak and the 

strong 

 Refining the Consensus

Gentile purity codes an dietary restrictions 

 Sextus Empiricus – on food restrictions

 Plutarch – on touching restrictions

 Women of Eleusis – on festival food restrictions



Introduction

 Hermeneutical Crossroad: Identity of the weak and the 

strong 

 Refining the Consensus

 Common concerns about purity and food created 

misunderstandings 

 Paul as a bi-cultural mediator: Discusses clean/unclean 

(common); Magic and essentialism of foodstuff; Mixture of pre-

Messiah life and awareness of Torah-informed practices; and Lack 

of guidance from Jewish leaders



Introduction

 Hermeneutical Crossroad: Identity of the weak and the 

strong 

 Refining the Consensus

 Strong = a group who had no problem eating things classified as 

koinos (common) 

 Looser halakhic stance: Acted in faith (others couldn’t see it; 

14:15); Weak couldn’t participate in conviviality in the grey areas 

(koinos) not about a works righteousness vs law free Paulinism



Introduction

 Hermeneutical Crossroad: Identity of the weak and the 

strong 

 Refining the Consensus

 Strong = a group who had no problem eating things classified as 

koinos (common) 

 Paul is establishing another part of his rule for the community: 

Halakhically informed practices for in-Messiah gentiles based on 

diaspora Jewish debates concerning purity



Paul is Strong and Indifferent

 Problem: Two claims that keep Paulinism intact

 “Paul is an enlightened ‘Christian’ thinker who is part of the 

strong in faith”

 “Paul doesn’t full reject his Jewish heritage but those 

practices are now adiaphora (indifferent)”

 These two claims should be called into question…



Paul among the Strong

 Rom 15:1 “Now we who are strong”

 Rom 14:3, 6, 22 – neither side is completely justified in 

their position

 Don’t downplay the purpose: to get the strong to carry 

the burdens of the weak

 Diatribal elements (gentile interlocutor)  

 Weak only change attitude but strong change their practice



Paul among the Strong

 Paul identifying with the strong should be nuanced: food 

laws and defilement

 Rom 14:14 ‘no food is unclean’ with Mark 7:15  

 Rom 14:20 ‘all food is clean’ with Mark 7:19

 Problems with the traditional reading Mk 7:19b [limiting]

Messiah and Paul contextualizing 

 Gentiles don’t follow Israel-centric directives since cleanness is 

imputed

 Defilement comes from outside not inside (Exod 12:14-20)



All Things Jewish are Indifferent

 Interpreters often say Rom 14-15 put Jewish issues in 

“indifferent things”

 Torah is never indifferent for Paul  

 Category adiaphora = private matters (these are public 

issues in Rom 14-15)

 Both groups are to stop judging (14:1, 3) – public

 Judgment (krin-) is pervasive vv 4,5,10,13

 Resolution is to be public (welcoming 15:7, worship 15:6, 9, 

12)



All Things Jewish are Indifferent

 Debate: Over Israel’s Scriptural Tradition

 Part of Israel’s symbolic universe  

 Three ways Torah is relevant

 Consultative role for M-M Halakhah (Rom 8:4)

 Continuing pattern of life for Jewish Messiah-Followers (1 Cor 

10:32)

Guide for discerning what matters (Rom 2:18)



All Things Jewish are Indifferent

 Prior assumption that the implications are the same for 

Jews and gentiles (universalistic framework)

 If food and wine are indifferent, why even raise the issue? 

Unless there is an expectation that difference continues

 Torah-informed praxis is not adiaphora for Paul, as we will 

see.



Paul Undermines Jewish Praxis

 John Barclay – Paul weakens the place of Torah-informed 

praxis within the Messiah-movement

 “In demanding this toleration, Paul subverts the basis on 

which Jewish law-observance is founded and precipitates a 

crisis of cultural integrity among the very believers whose 

law-observance he is careful to protect. [Paul’s argument] 

introduces a Trojan horse” into the community for those 

“who sought to live according to the law.” (“Undermine,” 

58-59)



Paul Undermines Jewish Praxis

 Paul’s requirement for toleration… 

 Toleration requirement is directed towards the strong 

(14:15)

 Pursing peace and mutual upbuilding is directed towards the 

strong (14:19)

 Eating in a manner not aligned with a “righteous gentile” is 

wrong that must not continue (14:20)



Paul Undermines Jewish Praxis

 Barclay claims too much

 Paul’s halakhah is similar to y. Demai 6:2

 Principle: refrain from acts permitted but inappropriate 

because less knowledgeable will draw false conclusions or 

actions (mar'it 'ain)

 The strong = technically correct but the must limit themselves 

because of potential damage

 This supports the idea that Jewish norms guided the Pauline movement 

(even while gentiles are not in/of Torah in the same way Jews continue)



Paul Undermines Jewish Praxis

 Assumes the relationship to the master is the same for 

both Jews and gentiles (Rom 14:4)

 “Who are you to judge another’s servant? Before his own 

master he stands or falls. Yes, he shall stand, for the Lord is 

able to make him stand.” (Rom 14:4 TLV)

 Not different masters (ET), each servant has different 

relationship with the master (different identities but same 

status)

 Rom 14:6-9 Messiah unites those who have different social 

identities

 There is no Trojan horse here



Temporary Accommodation  

 E P Sanders: One form of living was wrong – living 

according to the law

 For Sanders: when in conflict, Jewish identity must go

 W D Davies: Paul’s solution here, was a temporary one



Temporary Accommodation

 Theologically bound identity

 Sanders reads ethnicity into Rom 14-15

 Paul’s conclusion is the strong need to change their behavior

 14:22 have your conviction with God

 14:23 expects faith-filled eating (not faith-less eating)

 Jewish praxis of faith (theologically bound-open identity)

 Paul conceives of a Jewish praxis of faith that is a valid 

expression of an in-Messiah social identity



Temporary Accommodation

 Imposition of the temporary

 Doesn’t what I am suggesting go against Paul’s words in Gal 

2:14 (compel the gentiles to live like Jews)?

 This is likely language of Peter and Paul’s critics

 Likely ironic, reminding him you are signaling gentiles are 2nd 

class citizens, since this requires id. change

 Issue in 2:14 is the newness of life of gentiles (no SI hinders or 

incompatible with God’s call and ongoing life in M-M)



Ongoing Mission Not Temporary Fix

 The strong are required to change their practice (see 1 

Cor 8-10 [9:19-23])

 1 Corinthians = different table issues but similar solution

 Rom 14-15 not temporary, since existing identities are 

crucial for mission to the nations

 Paul’s instructions in 1 Cor 9:19-23 offers insights into the 

solution he supports in Rom 14-15, i.e. not temporary!



Ongoing Mission Not Temporary Fix

 Paul’s solution to the problem of food offered to idols and 

civic identity is mission as social identification

 For though I am free from all men, I have made myself a 

slave to all, so that I might win over more of them. (1 Cor 

9:19 TLV)

 Freedom here is not from Torah but becoming indebted to 

human masters (and prioritizing his own safety)



Ongoing Mission Not Temporary Fix

 20 To the Jewish people I identified as a Jew, so that I 

might win over the Jewish people. To those under Torah I 

became like one under Torah (though not myself being 

under Torah), so that I might win over those under Torah; 

(1 Cor 9:20 TLV)

 “as, like” – often interpreted as Paul ceased to be a Jew 

(but only identified as such in mission settings)

 “as, like” – instead refers to variety of practices of diaspora 

Jews generally (hospitality and table practices, the context 

of 1Co 8-10)



Ongoing Mission Not Temporary Fix

 20 To the Jewish people I identified as a Jew, so that I 

might win over the Jewish people. To those under Torah I 

became like one under Torah (though not myself being 

under Torah), so that I might win over those under Torah; 

(1 Cor 9:20 TLV)

 “To those under Torah” – would be redundant if referred to 

Jews

 “TtuT” – instead refers to stricter halakhah of Pharisees, Phil 

3:5 indicates he would know their halakhah (though no 

longer under their strict halakhot)



Ongoing Mission Not Temporary Fix

 21 to those outside Torah, like one outside Torah (though 

not being outside God’s Torah but in Messiah’s Torah), so 

that I might win over those outside Torah.

 “to those outside Torah” – refers to gentiles

 In his mission to this group, he says he isn’t free from God’s 

Torah but in Messiah’s Torah



Ongoing Mission Not Temporary Fix

 21 to those outside Torah, like one outside Torah (though 

not being outside God’s Torah but in Messiah’s Torah), so 

that I might win over those outside Torah.

 Returning to Paul’s “Rule”

 There is a calling for Jews to live as Jews in Messiah (1 Cor 

7:17-20)

 Wouldn’t Paul follow his own rule?



Ongoing Mission Not Temporary Fix

 21 to those outside Torah, like one outside Torah (though 

not being outside God’s Torah but in Messiah’s Torah), so 

that I might win over those outside Torah.

 “Messiah’s Torah” – refers to “God law (the law of Moses) in 

the hand of Messiah as reflected in Messiah’s association 

with sinners.” (Rudolph, A Jew, 165; Gal 6:2)

 “win” – mission context (5x), Matt 23:15



Ongoing Mission Not Temporary Fix

 22 To the weak I became weak, so that I might win over 

the weak. I have become all things to all men, so that by 

all means possible I might save some. 23 I do it all for the 

sake of the Good News, so that I might be a fellow 

partaker of it. (1 Cor 9:22-23)

 “weak” – refers to a subgroup that eating food offered to 

idols had “become a stumbling block” (8:7, 9)

 Social identification with others is part of the imitation he has 

in mind (11:1)



Ongoing Mission Not Temporary Fix

 Concern for existing social identifications whether they 

relate to ethnicity or socio-economic status are crucial for 

Paul in his mission to the nations

 Paul’s guidance in 1 Cor 8-10 and Rom 14-15 is more than 

temporary accommodation



Torah-Informed Praxis

 Paul = un-Jewish in Rom 14:14 (I know, and am persuaded 

in the Lord Jesus, that nothing is unholy in itself; but it is 

unholy for the one who considers it unholy)

 Paul = set aside Lev 10-11 in Rom 14:20 (Stop tearing 

down the work of God for the sake of food. Indeed all 

things are clean, but wrong for the man who by eating 

causes stumbling)



Torah-Informed Praxis

 John Barclay = 14:14, 20 constitute a fundamental 

rejection of Jewish law (quote on outline)

 Barclay’s assumptions

 Lev 11 food laws are in view (clean and unclean)

 Paul thought he was free from Lev 11 (no longer relevant)

 What if we don’t…



Torah-Informed Praxis

 We don’t discount Paul’s continued Torah-observance 

(Acts 21:17-26)

 We do consider Paul’s rule (1 Cor 7:17-24) guides his 

arguments in Romans 14:14, 20

 Then we end up with a halakhically-oriented Paul, using Jewish 

ethical categories like Jews, and functions within Judaism



Torah-Informed Praxis

 Leviticus Purity or Koinos

 46 “This is the Torah of the animal, the bird, every living 

creature that moves in the waters, and every creature 

that creeps on the earth, 47 to make a distinction 

between the unclean and the clean, and between the 

living thing that may be eaten and the living thing that 

may not be eaten.” (Lev 11:46-47)



Torah-Informed Praxis

 Leviticus Purity and Koinos

46 “This is the Torah of the animal, the bird, every living creature that 

moves in the waters, and every creature that creeps on the earth, 47 to 

make a distinction between the unclean and the clean, and between the 

living thing that may be eaten and the living thing that may not be 

eaten.” (Lev 11:46-47)

14 I know, and am persuaded in the Lord Jesus, that nothing is unholy in 

itself; but it is unholy for the one who considers it unholy. (Rom 14:14 

TLV)

20 Stop tearing down the work of God for the sake of food. Indeed all 

things are clean, but wrong for the man who by eating causes stumbling. 

(Rom 14:20 TLV)



Leviticus Purity or Koinos

 Are unholy (koinos) and unclean (akathartos) synonyms?

 No, koinos doesn’t describe purity system

 Used in 1 Macc 1:47, 62 to describe late developing foods 

not covered in Lev 10-11

 Paul describes grey areas

 Foodstuff that might be appropriate but deemed not so because of 

the context (and thus ‘impurish’ (koinos) 



Leviticus Purity or Koinos

 Why use koinos? 

 Association with idolatrous practices

 1 Macc 1:47 – food prepared by a gentile or a Jewish renegade 

 Koinos – used when conditions didn’t fit the Leviticus framework 

(10:10; 11:46-47)

 Koinos – sub-categories of food (unfit, impurish, of indeterminate 

origin) [in light of Acts 15:19-31; 16:4] 

 Indeterminate origin? Manner it was slaughtered; had been offered to 

idols, in which case, accepted food deemed problematic 

 Point: Barclay’s revocation claim of Lev 11 is unwarranted 



Leviticus Purity or Koinos

 So, what is it, what do we see Paul doing in these verses? 

 Case-by-case application of the diverse ways differing 

Jewish-like groups might be seen as observant within the 

broader synagogue community (theologizing)

 It is the application of his “rule” from 1 Cor 7:17



Imputed Impurity

 What about Barclay’s claim that Paul thought he was free 

from Lev 11 based on Rom 14:14?

 14 I know, and am persuaded in the Lord Jesus, that nothing 

is unholy in itself; but it is unholy for the one who considers 

it unholy. (Rom 14:14 TLV)

 Paul states his perspective on the declarative nature of 

the unclean/clean categories

 Impurity is not ontic (“in itself”) but imputed by divine 

decree



Imputed Impurity

 Impurity is imputed by divine decree

 Ex 12:14-20 - bread with yeast forbidden during festival but 

acceptable rest of the year (Substance of food doesn’t 

change, its designation as forbidden/permitted does

 Paul’s statement in 14:14 is not breathtaking, others shared it 

(God’s ordinance changes declaration of clean/unclean)

 No claim here (using “in itself” of food laws being redundant 

(he’s claiming all creation is good, Ps 24:1)



Intentionality and Social Practice

 Was Paul un-Jewish and generally Law-free as Barclay 

claims? The underlined phrase is seen as a law-free Paul

 14 I know, and am persuaded in the Lord Jesus, that nothing 

is unholy in itself; but it is unholy for the one who considers

it unholy. (Rom 14:14 TLV)

 Main issue: whatever the person “considers unholy” is the 

standard (rather than Lev 10-11)

 Remember: Koinos not Lev in view

 ‘considers’ is not law-free but halakhah (intention 

determines practice)



Intentionality and Social Practice

 “Considers it unholy” = prior decision to pursue a Torah 

observant course of action

 Josephus (A.J. 17.151) “chose to live according to it”

 “For Herod had caused such things to be made which were 

contrary to the law, of which he was accused by Judas and 

Matthias; for the king had erected over the great gate of the 

temple a large golden eagle, of great value, and had 

dedicated it to the temple. Now the law forbids those that 

chose to live according to it, to erect images or 

representations of any living creature.”



Intentionality and Social Practice

 Implications of this claim?

 Previous determination (accordance with the law) resulted 

in specific social implications (images forbidden)

 This is not a relativization but a revalorization of a certain 

lifestyle

 So, relative purity and role of intentionality combine into a 

halakhic stance

What is instruction for one may not be for another

 All have social implications (but these may differ for in-Messiah 

Jews and gentiles)



Intentionality and Social Practice

 Paul’s “rule” or “teaching” in Rom 14:20

 20 Stop tearing down the work of God for the sake of food. 

Indeed all things are clean, but wrong for the man who by 

eating causes stumbling. 21 It is good not to eat meat or 

drink wine or do anything by which your brother stumbles. 

22 The faith you have, keep it to yourself before God. How 

fortunate is the one who does not condemn himself for what 

he approves. 23 But the one who has doubts is condemned if 

he eats, because it is not of faith. And whatever is not of 

faith is sin. (Romans 14:20–23 TLV)



Intentionality and Social Practice

 Paul’s “rule” or “teaching” in Rom 14:20

 Certain beliefs enjoin restrictions (that might not be there 

otherwise)

 Even if the other doesn’t agree with the claim

 The strong, who think they can eat grey area stuff and that 

impurity is imputed, still can’t do anything that might bring 

the weak to want to do something they think is forbidden 

 This is not the traditional Paul of Paulinism

 Barclay should revise his claim



Intentionality and Social Practice

 Paul’s “rule” or “teaching” in Rom 14:20

 Rudolph rightly suggests Paul is a: “a first-century halakhic 

pluralist who favored the Hillelite emphasis placed on 

personal intention when it came to purity issues. Seen in 

this way, Paul’s statement in Rom. 14:14b—“it is unclean for 

anyone who thinks it unclean”—was not an expression of 

indifference toward ritual purity, but a claim consistent with 

the on-the-ground reality of a variegated first-century 

Judaism.” (“Paul,” 159)



The Weak and The Strong

 Summary of The Weak and The Strong (PS or Renewed Reading)

 Paul creates social space for the continuation of Jewish patterns of 
life within the Messiah-movement (and other diverse patterns)

 Paul didn’t reject the Levitical framework but addressed grey areas 
by providing a messianic halakhah (where relationships are more 
important than a loose halakhic stance)

 Paul’s mission to the nations does not erase Jewish or non-Jewish 
identities but seeks peace and reconciliation among differing groups



Doxological Social 

Identity
Romans 15



Introduction

 The formation of a doxological social identity 

 Doxological social identity is a superordinate identity that 

develops for in-Messiah Jews and gentiles as each group in 

their abiding difference embodies the Messiah’s welcome 

 Marco Cinnirella – Future Identity

Groups project multiple identities

 To secure certain outcomes groups assess efficacy of their 

formation and maintenance

 They draw on both past and present in their future-orientation 

for vision



Introduction

 The formation of a doxological social identity 

 Doxological social identity is a superordinate identity that 

develops for in-Messiah Jews and gentiles as each group in 

their abiding difference embodies the Messiah’s welcome 

 Catherine Bell: Ritual gives tangible expression to beliefs

Michael Gorman: Embodiment of welcome and worship

 Ben Blackwell: Formation of a doxological identity has been a 

goal in Romans

 James Harrison: Concerns with the Romans’ misconstruing glory



Doxological Identity (15:7)

 “7 Therefore accept one another just as Messiah also 

accepted you, to the glory of God.” 

 Section began back in Romans 14:1

 “Now accept the one who is weak…” 

 15:7 broadens the vision

 All members express mutuality and hospitality

 Nicolet-Anderson: “Differences are not erased, but 

they no longer function as what defines the believers in 

their most basic identity.”



Doxological Identity (15:7)

 7 Therefore accept one another just as Messiah also 

accepted you, to the glory of God. (Rom 15:7)

 “just as” – earlier in 15:3, Messiah’s example is the model

 “For even Messiah did not please Himself…”

 15:7 The Messiah’s welcome becomes the model for the 

community



Doxological Identity (15:7)

 7 Therefore accept one another just as Messiah also 

accepted you, to the glory of God. (Rom 15:7) 

 “to the glory of God,” the welcome of the other is…

 An expression of one’s participation in God’s glory (and a 

rejection of Roman civic life)

 Superordinate identity: those identified with God’s glory

 Superordinate goal: mutual welcome and worship



Doxological Identity

 Key Hermeneutical Ideas: 

 Jesus as Israel’s Messiah (15:7; 15:3; 9:5)

 Jesus’s continuing identification with Israel (15:8; 9:3–5) 

 Josh Garroway rejects these ideas: Jesus is not Israel’s Messiah 

and this section of Romans addresses Jesus as the agent of 

circumcision for gentiles – is Garroway correct?



Messiah’s Service (15:8-9)

 8 For I declare that Messiah has become a servant to the 

circumcised for the sake of God’s truth, in order to 

confirm the promises given to the patriarchs 9 and for the 

Gentiles to glorify God for His mercy. As it is written, “For 

this reason I will give You praise among the Gentiles, and I 

will sing to Your name.” (Rom 15:8-9)



Messiah’s Service (15:8-9)

 Garroway… 

 Rejects servant of the circumcised based on genitive use

 Downplays circumcision as a group label

 Doubts Jesus’s life fulfilled patriarchal promises

 Rejects the category of a messianic servant 



Messiah’s Service (15:8-9)

 Responding to Garroway…

 Rejects servant of the circumcised based on genitive use

Garroway = genitive of origin (Messiah originates circumcision 

for gentiles

 Traditional = objective genitive (those of the circumcision are 

the objects of Messiah Jesus’s service)

 Rom 2:29 suggests the Spirit is the agent not Jesus 



Messiah’s Service (15:8-9)

 Responding to Garroway…

 Downplays circumcision as a group label (refers to the act)

 Joel Marcus thinks circumcision and uncircumcision were group 

labels in Rome

 Rom 3:30: “Since God is One, He will set right the circumcised 

by faith and the uncircumcised through faith”

 For Paul, in-Messiah identity is made further salient via the 

circumcision or uncircumcision category (Gal 5:3) 



Messiah’s Service (15:8-9)

 Responding to Garroway…

 Downplays circumcision as a group label (refers to the act)

 Jesus’s service was more than just his earthly ministry (Matt 

15:24)

 This reading would suggest no ongoing service after the 

resurrection 

 Rom 15:8, ‘has become’ is in the perfect tense suggesting ongoing 

service to the Jews



Messiah’s Service (15:8-9)

 Responding to Garroway…

 Downplays circumcision as a group label (refers to the act)

Garroway rejects Jesus’s life effects reconciliation (only his 

death and resurrection) – but his life is relevant

 Rom 14:13-18 alludes to his life 

 Rom 15:3-7 offers an explicit reference to his life and 

reconciliation

 Jesus’s life is a model for the Roman Messiah-follower’s



Messiah’s Service (15:8-9)

 Responding to Garroway…

 Downplays circumcision as a group label (refers to the act)

 Jesus’s life is a model for the Roman Messiah-follower’s

 In their self-denial

 In their active love for their neighbor (seeking their good)

 In their living in harmony

 Like Jesus, they should renounce their own privileges for the sake 

of the other 



Syntax and Israel’s Identity (15:8-9a)

 Messy syntax of Romans 15:8-9a 

 Traditional: Messiah became a servant for the dual purpose 

of confirming the promises to the patriarch and enabling the 

nations to glorify God

 Response: I declare Messiah has become a servant and now the 

gentiles are glorifying God

 Response: For I declare that Messiah became a servant of the 

circumcised for the sake of God’s faithfulness in order to 

confirm the promises to the fathers and in order for the 

nations to glorify God for the sake of God’s mercy 



Syntax and Israel’s Identity (15:8-9a)

 Messy syntax of Romans 15:8-9a 

 Traditional: Messiah became a servant for the dual purpose 

of confirming the promises to the patriarch and enabling the 

nations to glorify God

 Result: as the servant to the circumcision, he confirms the 

promises made to the patriarchs; this service to Jews, done on 

behalf of the nations, brings God’s mercy to them who may 

then glorify God.

 Point: there is a distinction between the intent of Messiah’s death for 

Israel and for gentiles, so Israel doesn’t simply get folded into the 

‘Gentile Church’



Fulfilled or Confirmed (15:8b)

 8 For I declare that Messiah has become a servant to the 

circumcised for the sake of God’s truth, in order to 

confirm the promises given to the patriarchs

 Responding to Garroway…

 doubts Jesus’s life fulfilled patriarchal promises

 Rom 15:8b – Promises fulfilled or confirmed? Wright and Bird

 Wright = Israel is summed up in Messiah

 Bird = Israel's history has climaxed in Messiah (nations in)

 Both = existing ethnicities have no relevance

 Is that Paul’s view?



Response: Garroway, Wright, & Bird

 The claim the promises have been “fulfilled” is not 

exactly correct, they have been “confirmed” (15:8)

 in-Messiah Jews and gentiles are not the final fulfillment 

of Israel’s restoration (Rom 9:15, 18-26)

 Many assume one promise is in view (gentile inclusion) 

(Rom 4:13, 16-17)



Response: Garroway, Wright, & Bird

 More than gentiles inclusion is in view

 the promises here are plural and not singular, so at a 

minimum more than gentile inclusion is in view

 the fulfillment-only approach obliterates two of the 

promises, i.e., land and descendants in order to keep the 

“gentile inclusion only” promises salient

 CD 2.11-12; Jubilees 24:[9a]10-11a (on outline)



Sirach 44:21

 “And so the Lord made him a solemn promise that his 

descendants would be a blessing to the world; that their 

number would be countless, like the dust of the earth; 

that they would be honored more than any other people 

on earth; and that their land would extend from sea to 

sea, from the Euphrates to the ends of the earth”



Response: Garroway, Wright, & Bird

 More than gentiles inclusion is in view

 the fulfillment approach assumes a stable referent for the 

patriarchs in Romans generally

 Abraham, Isaac, and Jacob

 Noah? Jubilees 14:18–20

Moses? CD 6.2; Sir 45:1-2

 Rom 15:8 Paul speaks of fathers (plural), who include many 

who are not the fathers of gentiles as Abraham



Response: Garroway, Wright, & Bird

 More than gentiles inclusion is in view

 Point: When Paul talked about promises, we should assume 

the three-fold (land, descendants, blessing to the world) 

patriarchal promise is in view unless he indicates otherwise

 The climax of the covenant remains Israel’s future 

restoration for the sake of the nations



Messiah & Gentiles (15:9b-12)

 Garroway… 

 Rejects servant of the circumcised based on genitive use

 Downplays circumcision as a group label

 Doubts Jesus’s life fulfilled patriarchal promises

 Rejects the category of a messianic servant 



Colin Kruse on Rom 9b-12

 Colin Kruse the citations in 9b-12 are about the call of the 

gentiles to the people of God but these citations are 

about more than this:

 The restoration and redemption of Israel for the sake of the 

nations which results in the formation of a distinct 

doxological social identity for Jews and gentiles, one that is 

embodied in ritual practices of worship and welcome

 This decenters gentile identity (not standalone)



Messiah & Gentiles (15:9b-12)

 Ps 18:49 (2 Sam 22:50) in Rom 15:9bc

 “For this reason I will give You praise among the Gentiles, 

and I will sing to Your name.” (Rom 15:9bc)  

 Puts the words on Messiah’s lips

 Aligns with those reading the text eschatologically as a promise 

for future restoration of house of David, a restoration begun 

with Jesus 

 This contributes to a future, possible, social identity  

 Davidic discourse is important to Paul (Rom 1:3-4)

 The chain is about more than gentile inclusion, Israel’s identity is 

salient in Paul’s mission



Messiah & Gentiles (15:9b-12)

 Ps 18:49 (2 Sam 22:50) in Rom 15:9bc

 “For this reason I will give You praise among the Gentiles, 

and I will sing to Your name.” (Rom 15:9bc)  

 Paul’s mission to the nations in the service of the restoration 

of Israel (Rom 11:11-14, 25-32; 15:15-16, 31)

 It reinforces Israel’s priority rather than its displacement 

(Rom 1:1-7, 11-17; 11:11-15, 25-29; 15:7-9) 

 Only focus on gentile inclusion (Talbert)

 Inclusion of nations = expansion of the original promises to 

Israel, not a final fulfillment of them  



Messiah & Gentiles (15:9b-12)

 Dt 32:43 in Rom 15:10

 And again it says, “Rejoice, O Gentiles, with His people.” 

(Rom 15:10)  

 Israel’s continued covenantal identity is evident in the final 

phrase “with His people”

 The directive here is that the nations are now to worship with 

Israel (not on their own) 

 The referent for “His people” is Israel (not a reconstituted, 

redefined group in which identities have been relativized)



Messiah & Gentiles (15:9b-12)

 Dt 32:43 in Rom 15:10

 And again it says, “Rejoice, O Gentiles, with His people.” 

(Rom 15:10)  

 This reminds in-Messiah gentiles God is still at work among 

Israel

Wright’s claim that Israel’s identity has been taken up in 

Messiah without reminder should be called into question



Messiah & Gentiles (15:9b-12)

 Dt 32:43 in Rom 15:10

 And again it says, “Rejoice, O Gentiles, with His people.” 

(Rom 15:10)  

 Paul’s solution to the problem from Rom 14:1 is not to remove 

identity but cast a vision for a doxological identity in which the 

nations worship together with Israel

 This vision subverts Rome’s claim to have unified the nations 



Messiah & Gentiles (15:9b-12)

 Ps 117:1 in Rom 15:11

 And again, “Praise Adonai all you Gentiles, and let all the 

peoples praise Him.” (Rom 15:11)

 The Davidic Messiah continues to speak these words

 Kruse only sees the nations praising (Israel has lost its distinct 

identity)

 The verse makes a distinction between the nations (ethne) and 

Israel (laoi)

 Hallel liturgical cycle (113–118 MT) gives this an eschatological 

orientation part of Paul’s restoration theologizing for Israel

 The referent is to more than gentile inclusion 



Messiah & Gentiles (15:9b-12)

 Ps 117:1 in Rom 15:11

 And again, “Praise Adonai all you Gentiles, and let all the 

peoples praise Him.” (Rom 15:11)

Gentiles doesn’t hold the citations together (dual 

eschatological participation and roles of the Messiah and Israel 

for the sake of the nations does)

Garroway and Kruse missed the significance of the chain

 It is about the continuing salience of Israel’s identity and 

vocation within the messianic community and the benefits that 

accrue to the nations because of it. 



Messiah & Gentiles (15:9b-12)

 Isa 11:10 in Rom 15:12

 And again, Isaiah says, “There shall be a shoot of Jesse; and 

the One who arises to rule the Gentiles, in Him shall the 

Gentiles hope.”

 Kruse continues to not see a restoration nuance (only gentile 

inclusion)

 Renewed understanding of the importance of Davidic discourse 

for Paul

 Three reasons Davidic downplayed: 



Messiah & Gentiles (15:9b-12)

 Isa 11:10 in Rom 15:12

 And again, Isaiah says, “There shall be a shoot of Jesse; and 

the One who arises to rule the Gentiles, in Him shall the 

Gentiles hope.”

 Three reasons Davidic downplayed:

 History of religions split between Jewish and Gentile 

‘Christianity’ (Bultmann)

 Ubiquitous ‘Messiah’ language (as a name rather than title)

 Interpreters assume Jewish messianism is only in Psalms of 

Solomon 17-18 (and Paul doesn’t sound like that) 



Messiah & Gentiles (15:9b-12)

 Isa 11:10 in Rom 15:12

 And again, Isaiah says, “There shall be a shoot of Jesse; and 

the One who arises to rule the Gentiles, in Him shall the 

Gentiles hope.”

 Paul leaves off “in that day” from Isa 11:10

 So, he understood himself to be in the messianic time unlike 

Pss Sol 17:21-44 who anticipated it

 Davidic king opens and closes the letter (1:3-4; 15:7-12)



Messiah & Gentiles (15:9b-12)

 Isa 11:10 in Rom 15:12

 And again, Isaiah says, “There shall be a shoot of Jesse; and 

the One who arises to rule the Gentiles, in Him shall the 

Gentiles hope.”

 “the shoot of Jesse” 

 Promise concerning Davidic Messiah in past is confirmed by 2 

Sam 7:12-16 (Rev 5:5; 22:16)

 Paul contends that Jesus is the hoped-for Davidic king 



Messiah & Gentiles (15:9b-12)

 Isa 11:10 in Rom 15:12

 And again, Isaiah says, “There shall be a shoot of Jesse; and 

the One who arises to rule the Gentiles, in Him shall the 

Gentiles hope.”

 “the One who arises” – resurrection?

 Kirk = creation of mixed people of God

Garroway = hybrid as fusion and dissolution of existing 

identities?

 The continuation of both Jewish and gentile identities is a 

proleptic experience of the future rescue of both Israel and the 

nations 



Messiah & Gentiles (15:9b-12)

 Isa 11:10 in Rom 15:12

 And again, Isaiah says, “There shall be a shoot of Jesse; and 

the One who arises to rule the Gentiles, in Him shall the 

Gentiles hope.”

 to rule the Gentiles/nations” 

 Risen messiah, ruling the nations subverts Rome and its 

emperor Nero

 For Rome, the nations = defeated; for Paul, they are part of 

God’s restoration of Israel 



Conclusion (15:13)

 Paul’s hope-filled prayer in Rom 15:13

 Now may the God of hope fill you with all joy and shalom in 

trusting, so you may overflow with hope in the power of 

the Holy Spirit

 Paul has just shown the way Messiah serves both Jews and 

gentiles by forming a doxological community of mutual 

welcome 

 In this group: identities continue, though in differing and 

transformed ways

 There is a future orientation for this group 



Conclusion (15:13)

 Paul’s hope-filled prayer in Rom 15:13

 Now may the God of hope fill you with all joy and shalom in 

trusting, so you may overflow with hope in the power of 

the Holy Spirit

Miroslav Volf, hope is love reaching into the future 

 For the problem of table-fellowship, the formation of a 

superordinate identity (a doxological one), provides a new way 

to welcome those who are different

 That sounds like the kingdom (Rom 14:17) 



Conclusion

 Questions and Reflections


